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'.Preface 



fystt Aaae ieett e&otenfal <ut AonaJbiMe mtiitisM, 

Man is created for the sole aim of acting as a vicegerent of Allah 
on earth. Being Allah's vicegerent, man is supposed to construct, 
cultivate and populate the Earth. 

Such an honorable mission and great position is a trust drat could not 
he undertaken by the heavens or the earth. However, man has 
undertaken this mission and, by Allah's Will, he will be able to fulfill it. 

Bear in mind that you - brothers and sisters in Islam - bear the last 
word of Allah to all mankind and luive been entrusted to convey this 
message. You are supposed to take people out of the darkness of 
ignorance and disbelief into the light of knowledge and true faith. 
Such was the mission of nil Tm.pli._-is and :i>;h1eous people. 

Being chosen for this mission, you should never busy yourself 
with trivial things or utter unbecoming words. You should always 
possess an aspiring spirit that qualifies you for this position that you 
have been chosen for by your Creator. 

The question is; How can we achieve Ibis Mains and how can we 
defeat apathy and combat the weakness thai overcomes the human 
soul every now and then? 
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This Ixtok answers such a tpiesiion in a vciydcar and meaningful 
way. Wo pray lr> Alhli In make this ht*>k ;s means of help In people In 
achieve EUt'h an aspiiiiie. spii ii and iar-rvaclritiR soul. 

Presenting (his book to our reader A] I'aiali extends deep thanks 
and appreciation to Dr, Muhammad Musa Al-Shareef who entrusted 
us with tiaiislaiiiiii and prm-ucirc thai \ alujblc work. Wc are full of 
Imp;: lhal Allah will civv I he bei'.elll of [his hook: to al! readers. 

This book in hand is a translation of an Arabic book titled [*AJz 
Ath-Tkiqat] by Dr. Muhammad Musa AI-ShareeT and published by 
Dar Al-Andalus Al-Khadra' Since translation is an arduous task that 
requires precision and dedication, we have exerted ourselves to 
produce this precious work, but perfection is only Divine. In addition, 
due to the delicate nature of the subject as well as the special style of 
the Arabic language, the translation in hand is not literal; our 
translators and revisers have done their best to render the text 
presentable and legible. On various occasions they have amended the 
Arabic lc\( hy way el paraphrasing rearraneiuy and summari/ine. 

Al-Falah Foundation would like to thank Muhammad Abd 
al-Fattah who translated the book. Great appreciation is due to Selma 
Cook, Naseema Mall, and Talat Faraq; our editors and revisers, 
under whose guidance and supervision the subject matter took form. 

Finally, we ask Allah to make this work of benefit for Islam and 
the Muslims and to forgive our errors and omissions. All praisa and 
thanks arc due to Allah, without Whose Help and Guidance nothing 
can be accomplished. 



general 'Director 
Sheikh Muhammad Abdu 
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Praise be to Allah, the Lord of the worlds. Who guides those who 
are active and rewards the obedient. He rewards whoever works for 
His sake, protects whoever resorts to Him, and satisfies whoever trusts 
in Him. He guides to the means of goodness whoever - of His servants 
- desires it. He bestows His pleasure on whoever seeks it and grants 
perseverance to whoever asks for it, until he meets Him. How great 
He is! Whoever draws near to Him a hajid's span. He draws closer by 
an anil's length. He is pleased with His servant who works for His 
sake and whoever turns In Mini with willingness and hopefulness. He 
predestined for man Ihe time when his work should be accomplished, 
so man must obey Him. fie appointed Ihe end of man's lifetime; it can 
neither be delayed n.n preceded. It is Allah to Whom people always 
resort, in Him tliev misl. and from I lu:i Use; dciivt evrtr.ude. 

May the blessings and peace of Allah be upon Prophet 
Muhammad (peace be upon him) through whom Allah removed the 
gloom (of this world), dispelled darkness, facilitated the way for the 
worlds to find happiness, and supported those who work in His cause. 
The Prophet's Companions followed in his footsteps and thus 
propagated the light of Islam among mankind. Then, they were 
followed by the generation of the Tabi'un who worked hard, with 
sincerity and perseverance. The number of active Muslims who are 
well-informed compared to the number of those who are apathetic and 
inactive, has decreased. In the past, the Muslims were crowned as the 
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best nation for a period of lime du ri n a which they were a hJcsssing am! 
a spring t>f safety, lit^tt, t»r.d peace snrmtgiioiil tin world. 

After that time of excellence, we. the Muslims started to covet 
worldly pleasures and compete for them with one another. Fur 
centuries we forgot about noble ideals and duns to the earth. We 
forgot that diligence is obligatory ;il all times and we became satisfied 
with trivial matters, lo ihecxlcnt Mint we became subservient and more 
and more inferior. Hence, we invoked woo and destruction upon 
ourselves, except for a few people who knew (lie Lime-honored path of 
glory and, thus, wete willing to tread it. They were the same ones who 
found Ihe door of dignity and, hence, knocked at it. Those few people 
are now pioneers among mankind. May Allah project and support 
them, and help them reach their prospective goals, for the hearts of 
true Muslims are pained and their minds are troubled because of the 
recurrence of appalling evil. 

This treatise is directed to Lbe failltful believer-; who have been 
guided lo and are [reading "be right w,;y. hut lot many reasons have 
nol adhered lo or sv.s severed in lids way The) elVae. the) have become 
stuck in their po.silioe as if (hey have forgotten the noble ideals which 
constitute the foundation of the life of a Muslim. 

They are righteous people, \ lg ;rd old, who still keep on lbe 

path of virtue and piety, but they ...re overcome by inactivity, laziness, 
love of this wot Idly existence, and hope for a long life. Thus, they 

this attitude is very far from the right way. Have they not been told 

"Life is iirtw nlul Jhntrtxklin; ami A>hai mitrx ytm Mn-nmsnn (on the earth) 
so thai rh: may ;<v hmi ytm »<;.' , " ! '; tiihc} want to ..illain iiigh naiks 



I. This is a pari of a Pwphelk hadhb tcynneti by Abu Dmrad. 



in Paradise that only the Prophets and the companions of the 
righteous, the sincere, and the martyrs can reach? 

This treatise is thus a reminder to tbosi.' who urc pious but inactive 
in this worldly life; who possess all the means to obtain everlasting 
bliss but for some reason refuse to reach for ii and are satisfied with a 
meager portion of it It is hoped that they may realise through this 
work the gra 
negligence, an 
their indifferer 
and in He (Ale 

lectures, speeches, and sermons about it. The niforniubori siirrouwlmg 
this subject gathered in my mind and I observed its elements embodied 
in many of the people around me. Through direct observance I found 
that the concepts that I wrote about were proved correct, as real life 
observation cannot be compared with mere hearsay. 

I do not claim to be free of error in what I write, but I know that 
my aim is to remind and advise out of the mercy 1 feel towards my 
fellow Muslims, and to register the experiences I went through and 
others that I witnessed. For me, Allah is Sufficient, and He is the best 
Guardian. There is no might or power except from Him, the Exalted, 
the Greatest. 



CHAPTER ONE 
The Deficiency of the Trustworthy 



The meaning of "deficiency" 

"Deficiency" includes the meanings of weakness and incapacity. 
In this sense, it is general as it refers to procrastination and it applies 
to both wortdly and religious affairs. It is the opposite of "firmness". 

The meaning of "trustworthy" 

The word "trustworthy" in this research refers to the person who is 
trusted by people as regards his religiosity, morality, mentality, and 
efficiency to manage a certain kind of work. Thus, through being 
trusted he becomes fullv iMitinetenl. Rcpmling the Held of Da'wah, 
"trustworthiness" means eligibility to undertake a certain kind of work 
pertaining to Da' wah at any of its stages." 1 

This definition of the "trustworthy" person is close to the 
definition given by the scholars of Hadith to the term "Thiqah" (which 
literally means trustworthy). However, added to the scholars definition 
is expertise and competence to manage a certain work of Da'wah, as 



1. Dr. ' Air AM al-Halim Mahmud, M-Tawlm, W„ A, IMiflluv,,,, M-M«l«Miihi« 
Wa Ad-Duah, p. 14 
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Dawah requires experience and if this is lacking the person is 
rendered ineligible to manage the tasks of Dawcth. m 

We may recall the words of the daughter of Prophet Shu ayb 
(peace be upon him), ^ the Almighty says, 

^Said one of the I :lam:;i YJ my (ilrar) father'. Engage him on 

Hii.ii;-, f,dy llu- hc.vl ofmell ft" l/nv lit -.iMipir.,- ir •/,,. ,'<Brl/«/ 

is Wrong anrf fruity. > 

(Al-Qasas: 26) 

"This means thai i'ioplic.1 Muse {peace fv upon him) was the best of 
men to be employed because he Kid both strength and itustworthiness 
which are characteristics that must be considered when selecting 
someone for employment. " <a 

Strength and tnislwnnliitwss are impressive qualifications; once a 
Muslim is strong and trustworthy, he becomes "trustworthy", Allah 
willing. 

We may also quote the words of Prophet Yusuf (peace be upon 
him) as the Ever-Glorious Qur'an says, 

iSet me Over the store-houses of the land: 1 am a good keeper, 
knowledgeable, j. 

(Yusuf: 55) 

Being able to manage affairs and being knowledgeable are two 
indispensable characteristics for a person to reach the standard and 
position of being trustworthy. Abu Bakr recommended Zayd ibn 
Thabit (may Allah be pleased with them both) to fulfill the difficult 
task of collecting the verses of (he Ever-Glorious Qur'an. As a way of 



1. Ibid. 

2. s Abd Ar-Rahman ibn Nasir as Sis' di, Taysir At-Kanm Ar-Rahman Fi Tafsir 
KatwHAl-Mannan, vol 6, p. 17 
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are a reasonable, unimpeachable young man, and you were one of the 
Messenger's (pence be upon hinil scribes of the revelation. So pursue 
[the. parclimenls in which is written | thi Qui';;:] and collect it." (1) 

Ibn Hajar' 21 (may Allah have mercy on him) said, "Abu Bakr 
mentioned four of Zayd's qualities that showed why he had chosen 
him to do that very important job. First, he was young and, thus, more 
active than an older person to perform the task. Second, he w»s 
reasonable and thus had a better understanding of how to do it. Third, 
he was unimpeachable and thus trustworthy. And fourth, ha had been 
a scribe of the revelation, which made him more experienced :i» the 
Ever Glorious Qur an. Many other persons may have had such 
qualities variably, but no one person enjoyed them all." <3) 

As with the case of trustworthiness for the scholars of Hadith, 
trustworthiness today is of different degrees. Some people are more 
trustworthy and competent than others so that they are entitled to be 
called the "Pillars of Islam". Some are only trustworthy, some are 
merely truthful to an acceptable extent, while some others do not 

11 h l i-. ' in i I I ill i| a . vonhines :. 

People diffei in evaluating a person's degrees of trustworthiness. 
The correct way to judge may go as fellows: (ijve she title of "the 
trustworthy" to the one whose good deeds exceed his evil ones; whose 
r ighteous contributions arc. muni ("est; whose misdeeds are not obvious; 
and who has never been known to be an advocator of major innovations 

1. AI-Bukhari, Sahih. 

2. Ibn Hajar is Ahmad ibn "Ali ibn Muhammad who was ail Imam and a Hafidi. He 
left great useful works. His ancestors were from Ashkelon yet he was bom. 
lived, and died in Ejypt. He died in 852 A H. May Allah have mercy on Him. 
See Ad-Daw' AI-Lami. 

3 Ibn Hajar, Falh Al-Bari. vol. 19, p. 14 



{Bid"ah&) or to be from a sect that is astray. As for those concerning 
whom people differ over, their condition should be considered justly 
and impartially. Thus, if one lias such qualities and good deeds that 
t|iialif> him to he trustworthy, ho should he ivjtardetf as a good man. 
otherwise he should rectify his ways and return to Almighty Allah in 
repentance, so that he may become one of the trustworthy. 

Said ibn al-Musayyab (1) (may Allah have mercy on him) said, 
"There is no honorable, learned. 01 virtuous person who is totally free 
from shortcomings. Yet, there are some people whose shortcomings 
should not be mentioned. Whoever has more virtues than vices, then 
his vices should be forgiven because of his virtues. ' ,<2) 

Ibn Qayyim at-Jawziyyah (may Allah have mercy on hiin) said, 
"Whoever is aware of the Sharfah and the prevailing environment 
surely knows that a great person who is righteous, instrumental in 
Islamic activity, and enjoys a high [ Link in the hearts of Muslims, may 
make mistakes for which he is excused and is rather rewarded for his 
effort due !,. his good intentions. Snob mistakes should not stand against 
him; he should neither be disciediled or degraded because of [hem, 
nor should his position in the hearts of the Muslims be shaken, " <3) 

It may he said that tin.' aloxme.ntioual rule is near to the 
conditions sel by ike scholar.:, of Hudith eearJire iit:tlu'iitiea:ion 
(Tawihiq), and that such a concept is not needed today; and that the 
ordained conditions should lie alleviated. In rvplj, I say thai Da*wah 

. Sa'id ilin a Mnsityyab Lhri ll.i.a- ihn Vn Wahh al-ljunrih] al-Maiil./uim. He 
was ww i>l Ihr w&l er'-=,jlitisln.eJ eu'ai k'lwl a ■ sin>! fimli S< holars agree thai his 
:C|vii, v,:ai' ul' [he auva .:llmv,^ilI:iv Jon ai-M.!<!ir.i :^aul dxn V r.n'ver kneu 
among the Tabi'an anyone that excelled Ibn al-Musayyab in knowledge. He 
died al'lf r .)«: 11: [lirietv See Al-'i'aijrih 

2. Ahmad ihn " Abd ar-Rahnran as Smyan, Mtmhij Mt As-Sunnah Wa M-Jauux ah 
Fi Taqwim Ar-Rijal Wa Mu'alla/alihim. p. JO. 

3. Ibid. 
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today confronts false schools, worn-oui creeds, deceptive missionary 
attacks, and well-plotted Zionist plans. If these are not confronted by 
trustworthy, reliable people who have been brought up according to 
the manner of the righteous predecessors, the process of Da' with will 
break down. Nevertheless other people, who do noi have any or all of 
these qualifications, car support and adhere to Islam, and help to 
establish it under (lie leadership of those who enjoy the qualities of 
the above-mentioned trustworthy persons. 

"It is for leaders and educators thai strictness and perfect qualities 
are required. As for other people, the Islamic movement can benefit 
hy ;m\ poiera ialitv ihey present, no mailer how insignificant or feeble 
it is. The Islamic movement, moreover, can accept whoever 
sympaibi/.es with jr. nn nuilicr how main shortcomings be is burdened 
with, as long as Ihcw do mil harm the majority of Da' iyahs."'-' ) 

It should be taken into consideration tinil weakness is widespread 
among people today, and that those who arc trustworthy are relatively 
few. This is the case irrespeclive of time and place, for the weak and 
she renounced represent the iriajnrilv among people, whereas ll.c 
trustworthy are lite minority The IVopbel i peace Iv upon hiin'i said. 

hardly find (even) one faultless camel. "< 2) 

it is iiieriinlx'iil upon those li nsliviu llry persons,, who are rare like 
the faultless camel among the hundred camels, to protect Islam and 

!. Muhammad Ahmad ar-Rashid. ^(-Vl™'!?, p. 141. 

2. Reported by Muslim. Al-A/hari said, "This hadilli means that people who are 
nimpk-lc!) nriilesinms ul wiirlrlly life and care only for the Hereafler arc rare, 

people art pleased, who aas perfect qualities, strong, and has a pleasant 
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maintain its power at the present time. It is they who people trust as 
being capable of taking charge of difficult missions. If they relax or 
retreat, who else will rise to assist the religion of Allah, and who will 
the Muslims resort to - after Allah (Exalted and Glorified be He) - at 
times of hardship? For this reason, this research is directed to them, 
discussing their concerns and helping them to rise up and rid 
themselves of deficiency. By Allah, thvj will hi' granted victory only 
if they exert their best efforts, trust in Allah, and fulfill the duties to 
which they have been entrusted. 

Motivation and deficiency in modern terms 

The quaiity that enables man to fulfill his duty in order to reach 
the goal that he seeks is known today as efficiency, growth, and 
effective ability. As for the inability that afflicts man, it is called 
indTicie- ..y, wi-gaiivifji, or biickwardnwi. 

I'll:.-, .ubkvt i'; wurthy of eoiisiileiuiion and is expressed in the Ever- 
Glorious Qur'an through the parable of two men. Allah says, 

$ Allah sets forth the parable {of two men: one) a slave under the 
dominkm of another: he has no pon or of any sort, ami (the other! 

<m :. h.,!i; !': . be.iameil ,j-.v,>.>/(»ni Ounchvs. ami he 

ipeiuh tlsstn-t i freely). p> :>•<<> <-''•"' 1 < w0 ftjuuf' 

lliy lar means.) praise he in Alink Hut must of them biov not. 
Allah sets forth {another) parable of two men: one of them dumb, 
with no power of any son, a Htws.imii? burden is he to his 
muster, ■.ile.ehevee 11 ay >> - lilt, i "'. iii:r he hrinys on <rwi«t is sneh 
II MM equal 11 ilh elie :, he- i ninmaml-: .'in.'i. e, and IS an a straight 

way'jt 

(An-Nahl: 75-76) 



the parable of the two men mentioned by Allah: the parable of the 
dumb man who has no power of any sort, is a wearisome burden to 
his master, and is useless no matter which way his master directs him. 
It is a very precise description of the inefficiency represented in 
having no power of any sort and in being a wearisome burden to 
others. The descriptioti also implies that this man's deficiency is 
general; and not in one aspect. This is because whichever way his 
master directs him, he brings no good. (1) 



I GawUal Said, M-lman lima Yakmu Kaila Wa Wn,i Yakun Ad\a. p. 5, 
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The Importance of Being Active 
and Abandoning Deficiency 

Attempting to elevate the religion of Allah and establish it on earth 
is considered the greatest feat. It has always been the task of the noble 
long line of Messengers, Prophets, and reformers, since Adam and 
will continue until Doomsday. How honorable is the one who joins 
this line and how great is the loss of the one who lags behind! 

Almighty Allah grants great rewards both in this life and in the 
Hereafter to those who work for Islam. In this world. He establishes 
them firmly, helps them, illuminates their way, strengthens their 
hearts, and protects them against the temptations of Satan. Allah, the 
Most High says, 

4,0 ye who believe! If ye wilt help (the cause of) Allah, He wB 
help you, and plant your feet firmly. \ 

(Muhammad: 7) 

Concerning the Hereafter, high ranks will be exclusively theirs, 
the company of the Prophets is their reward, and the frequent look at 
Allah's Ever-Honorable Face is the utmost bliss they will attain in 
Paradise. 
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It should be known that the one who works in the cause of Allah 
surely works for his own interest by obtaining more good deeds and 
higher ranks, On the other hand, the one who neglects this duty will 
remain at a lower level and will lose the opportunity to do good deeds. 
Allah, the Almighty, says, 

^And those who nwl rijfhieiiu.'snr.'ss will moke provision for 
themselves (in heaven), jt 

(Ar-Rum: 44} 

Allah rewards the one who works in His cause, lets him see the 
result of his work, and gives him glad tidings of it in this worldly life 
before the Hereafter, 

Almighty Allah says, 

iAiui *iy, "Work (ritjhtntmsmjss): toon will Allah obterve your 
work, and His Messenger, and the Believers. 

(At-Tawbah: 105) 

The ineffective person, however, wavers between laziness and 
boredom, suspicion and doubt, and Opp • I Em, until lie dies. 

History records the lives and outstanding deeds of those who work 
in the cause of Allah, whereas those who are ineffective among the 
trustworthy live on the fringe of history, knowing not how to read its 
events, make use of them, or even to have an effect on them. They 
stay motionless until death overtakes without knowledge of their 
existence by anyone. 

Reviewing historical events since Adam (peace be upon him) until 
the present day, one is sure that there has been no place for the 
ineffective. The active and trustworthy people, on the other hand, have 
always been competing to reach the most supreme goal, namely, the 
pleasure of Allah (Exalted and Glorified be He). 
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Now, I will mention some aspects thai clarify the importance of 
utilizing one's lifetime, and how much good one will lose if one 

1. Brevity of time available to do righteous deeds 

ContempUuin;! rite .-oi'iliikins of the Muslims at the present time, 
one deems that most of the active righteous people bring their 

imiierslJildiiii; and coneriil menl 10 the path ol rii[l]leiiiisilLSs. ;it around 
the age of twenty. This means thai each of [hem has passed almost one 
third of his lifetime without achieving the desired benefit. This 

The lifetime of (each one of the people of) my Ummah is from 

This is clearly observed. Supposing that the lifetime of a righteous 
man is sixty years, then he will only have forty years that matter and 
they will run as follows: ( There are exccplimi: llial do no! affect the 
original rule). 

First, this man is going to spend one third of these forty years 
sleeping, as most people do (there are some people who spend twelve 
hours a day sleeping, which is half of their lifetime! Few others sleep 
for less than eight hours a day). This in tum means that thirteen years 
or so are consumed by sleep' Second, he is. iming to spend anolher 
third of the forty years working. This; excludes those who have two or 
more jobs. So spending a third of one's time at work decreases another 
thirteen years or so out of the presumptive forty years. Third, 
according to the above mentioned details, the man who is supposed to 
live until he is sixty is only going to have about thirteen years in 



I Reported by al-Tirmidhi 
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which he may perform his religious obligations as well as manage, his 
worldly affairs including marriage, raising children, visiting relatives 
and friends, eating, drinking, going llU | |,„ leisure and shopping, and 
so on. So how much time will remain id compete tot happiness in the 
Hereafter and secure its delights'.' 

It was for this reason thai the righteous predecessors used to 
decrease the hours normally assigned for sleep, work, and everyday 
affairs so as to gain more time than what. 1 have cited. Allah knows best. 

The biography of Imam an-Nawawi ll! (may Allah have mercy on 
him) is a remarkable example of how our righteous predecessors 
utilized their time in performing righteous deeds and how they 
reduced the time they spent eating, drinking, sleeping, and working so 
as to invest more time in worshipping Almighty Allah. When Imam 
an-Nawawi moved from his village of Nawa to Damascus, he began to 
make use of as much time as he could. He was very determined to 
study to the extent that for two years he would fall asleep only by 
leaning on his books.' 2 ' He combined study with acts of worship, both 
obligatory and voluntary, including fasting for many days and 
spending a part of the nighl in prayer. 1 'tut hei more, he. was an ascetic 
and scrupulous, as well as being careful about not wasting his time. 
He used to attend twelve lectures a day with his teachers. Hence, he 
was an example hi others h> keeping himself engaged in his studies 
both day and night, and sleeping only when sleep would overcome 

1. Yahya ibn SharaMhn Mini, known as Muhyi ad-Din Ahti Zalcariyya an-Nawawi. 
lit- *k a pool Mult;, a Sheikh, a Nat./h, a Shah', nrisl, ant) one of (he 

villages of Hur in Northern Syria. He traveled to Damascus and exerted his lime 
in ouisuit of knowledge. He has left great useful and diverse works. He died at 
Nawa in 676 A H at the age of forty-five. May Allah have mercy on Him! See 
Fawal Al-Wafiyyal and /I M /am, 

2. Al-Halizh as-5akhav/i, M-M<m>mi M-'Adhb Ar-Rawtyy, p. 39. 
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him. He was also a model in managing his lime. He would say, 
"Whenever sleep overcomes me, [ lean on my books for a while then I 

Once one of his companions offered him a cucumber but he 
refused to eal it, saying, "II may nioislen my body ami (hen I would 
need to sleep,"' 2 ' 

"He used to have only one meal every twenty four hours after 
performing the " hha' prayer, and would drink only one drink [of 
water] before dawn." (3) 

"His food consisted of bread, which his father used lo send from 
Nawa, and only one kind of extra food: molasses, vinegar, or oil. As 
for meat, he only used to eat it once a month. He scarcely had two 
kinds of condiment together " (4) 

fn general. Imam an-Nawawi kept away from all luxurious means, 
yet he was full of piety, contentment, and reverence towards Allah 
both openly and secretly. He always avoided frivolity and flippancy. 
He laughed little, and rarely enjoyed any leisure time. He was serious, 
truthful, and was never afraid of Ihe reproaches of those who find 
fault |as long as he was working in the cause of Allah]. (5) 

Dear readers, do you see how the righteous made good use of 
their lifetime and competed with it as in a race? This was only 
because they realized the value of time and how short it is, and hence 
took advantage of it in the best way. 



1. Ibid,-?. 115 

2. Ibid. p. 120. 

3. Ibid. p. 121. 

4. Ibid. 

5. Ibid. 
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I think this part of Imam an-Nawuu i s biography is sufficient as an 
example, yet there were tens of righteous predecessors like him (may 
A Null have iiieicy mi ihein all). 

A more contemporary example is that of Sheikh al-Bashir 
al-Tbrahimi of Algeria, At the age of seven he began to memorize the 
Quran and after memorizing all of il he learned many texts on the 
principles of Islamic jurisprudence. Hndith, language, rhetoric, and 
poetry, by heart. He started to teach others when he was fourteen years 
of age. He traveled to Egypt, Hijaz, and Syria and acquired great 
knowledge from the scholars of these places, especially those of 
Medina where he, jointly, with Sheikh Ibn Badis, set up the pillars of 
the Society of Muslim Scholars of Algeria in 1913 A.C. Later it was 
fully established in 1931 and became a thorn in the side of the French 
occupiers. 

Al-Ibrahimi used to give ten lessons a day in Wahran, one of the 
large cities in Algeria, Tram the time of Fajr prayer to "Mm' prayer, 
and then, he would give lectures on Islamic history in some social 
clubs. He constructed four hundred Islamic schools and two hundred 
mosques where prayers were performed and lectures delivered. These 
activities frightened the colonizers and so lltey exiled him to the 
desert. Later he returned and became head of the Society of Scholars 
after the death of !hn Hudis, shouldering an enormous responsibility. 
Hence he would keep awake day and nieht for long periods of lime. 
He revived the mettle of ilic Algerians, and constructed schools and 
institutes lhat later produced soldiers who fought to gain Algeria's 
independence in 1962. At that time, he reaped the fruit of his blessed 
struggle before he met his Lord, happy and satisfied, in 1%5, May 
Allah have mercy on him! m 



I. Muhammad Etajabid Bayy.i!»n.<«iMWB/w.'.- (/ H»>»wA vi.1. l,pi>.yil-»* 
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[[ may well be said that Islam is a comprehensive religion in 
which work is considered an act of worship and sd is sleep that is 
based on good intentions. This is quite correct. But my main goal in 
this connection is to concentrate on the importance of using our time 
properly, especially when we exclude the time spent in everyday 
affairs. This remaining time is too little to suffice one's attempt to 
reach the high ranks in Paradise, for - although most people have good 
intenttons - most of the trustworthy among them may be unaware of 
the right way of benefiting by the time allotted to them. 

2. The great variance of ranks in Paradise 

Surely Allah (Exalted and Glorified be He) has promised to admit 
His obedient servants to Paradise out of His mercy and not because of 
their deeds. Nevertheless, Allah, the Most Wise, has ordained that 
those who do their best to obey their Lord and raise the standard of 
His religion are not to stand side by side with those who neglect doing 
so, or those who exert lesser effort and are not generous, and so on. 
With Divine Justice necessitating such variance, Allah the Most High 
has made gardens of various ranks and levels (in Paradise), and He 
(Glory be to Him) has always urged His servants to seek the highest 
degrees. We read in the Ever-Glorious Qur'an, 

<f Truly the Righteous will be in Bliss: on raised couches will they 
command a sight (of all itmtgi): van will recognize m their Faces 
tiu- foianinx J>f/v'«fl<-» of Pins. Their thirst nit) he slaUil mth 
Pure Wine sealed; the seal thereof will be musk: and for this let 
llimc otptr.: h in' lim e ,npi„«i,w\. =■ 

(Al-Mutifflfin: 22-26) 
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And, 

{Anil those foremost (in Faith) will be foremost (in the 
Hereafter), These will ho those Nearest to Allah: in Gardens of 

Bliss: ll number of oeople frinn those -if old. unit o ft w fi inn rlinse 

of later rimes. II hex triil lei em l eneriisted i with ,fi'W and 

precious stones), reelmiey, on ihtm. Ineiie.: rorli oilier. Round 
about them ■■•.ill iseriei vimths ('I rertwtit,i! [freshness], with 
goblets, (shining) beakers, and cups (filled) out of clear-flowing 
fountains: no alitr-oehe will they teerive therefrom, nor will they 
suffer intosieation. tun! with funis, any tint: rliey may select, and 

ill? flesh of fowls, tinv that they may drsire And (there will he) 
eompan Ions •villi heiilil'.fid. hi-,;, and iio units eyes. Ilk ■:: unto pearls 
well-guarded. A Reward for the Deeds of their past (life). No 
frivolity will they hear therein, nor any mischief, only the saying, 

'Peace! Peace' $ 

(Al-Waqrah: 10-26) 
Then Almighty Allah describes the degrees of those who will be 
below them in rank. Such descriptions are mentioned in Sural 
ar-Rahman and other Surahs where Allah invites His servants to aspire 
and seek those high ranks. Suffice it to know that Almighty Allah 
makes it clear that even the great Companions of Prophet Muhammad 
(peace be upon him) are not given the same degree although they are 
foremost and nearest to Allah. So how will people like us be treated? 
Almighty Allah says, 

$ Not equal among von tire those uho spent (freely) and fought, 
before the Victory, (with those who did so later). Those are higher 
in rank than those who spent (freely) and fought uftenvards. But 
to all lias Allah promised a goodly (reward). And Allah is well 
art/uninted with all thai vouth, i 

(Al-Hadid; 10) 
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TIk Messenger of Allah (peace be upon him) told us in many 
hadithi about the greatness of the highest levels in Paradise. He called 
people to pursue them, and exphiiittd lit™ great it is to reach them. 
Once he (peace he upon hint) said, 'Surety, in Paradise, there are {lofty) 
mansions whose bavks are seen thrna^l: then- trams itm! whose fronts are 
seen through their backi ' A lfc<ioui:> sr^-l up ami »>U-iJ, 'lt>i whom arc 
they (prepared ), O Messenger of Allah?" He replied, 

"For whoever says good words, feeds (others!, observes fasting 
nmunuath, nnti ptuforms pmxer til nisiht while people are 
asleep.'^ 

The Prophet (peace be upon him) also said, 

'Siiri.lv, a: ,"■■[>,, liier. area handled runt;: ninth Almiplmr 
Allah has prepared for those who strive in His cause. What is 

earth. So if you are to ask Allali Jin Paradise, ask Him for 
at-Firdaws, for it is in the middle of Paradise, over it is the 
Throne of (Allah) the Atl-Merciful and from it are the rivers of 
Paradise made to spring. 
It is narrated on the authority of Anas ibn Malik (may Allah be 
pleased with him) that Umm ar-Rubayyi\ the daughter of al-Bara' and 
mother of Ilarithah ibn Suraqah, came to the Prophet (peace be upon 
him) and said, "O Prophet of Allah! Do you not wish that you should 
tell me about Harithah? (He had been killed in the battle of Badr with 
the arrow of an unknown archer.) If he is in Paradise, I will persevere 
patiently, and if not, I will weep for him as much as I can." He (peace 
be upon him) said, 



1 . Reported by at-Tirmidhi and Ahmad. 

2. Reported by ai-Bukhari. 
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"O Umm Harilhah! Tliey (i.e. thai which has been prepared for 
martyrs) are gardens in I'tirntlise, ami ytmr son has reached 
al-Firdetws, the Highest (rank)."™ 



them as they see the brilliant star that is about to set in the sky in the east or 
in she west because of precedence among them." The listeners said, "O 
Messenger of Allah! Are Ihese ranks for Ihe Prophets and no one else 
can reach them?'" He Said, "No, by Him in Whose hand is my soul, {they 
are also fur) men u Im believe in Allah and believe the Messengers. "< 31 

Describing the difference in ranks in Paradise, the Prophet (peace 
he upon him) said, 

"Two garden* whose ramul 1 essels contents ,irr »f silver, and 
wo (other) gardens whnsc round wu-ls and • onlcnts are of 
gold,.**) 

The Prophet's Companions were aware of these differences which 
is why lady "A'ishah said, "A man came lo Ihe Prophet (peace be upon 
him) and said, 'O Messenger of Allah! By Allah, you are more 
beloved to me than my own self, you are more beloved to me than my 
wife, and more beloved lo me than my children. When in my house I 
remember you, I cannot help coming to look at you, and when I 

1 Reported by al -Bukhari, 

2 Reported by al-Bukhari. 
.1. Reported by al-Bukhari- 
4 Reported by al-Bukhari. 
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remember that you and I will die. I realize that you will be raised with 
the Prophets when you enter Paradise, hnl I mil afraid that I will not 
see you if I enter Paradise.' The Prophet (peace be upon him) did not 
reply until fibril descended with this verse: All who obey Allah and the 
MexxMKcr an in the Company of tfimc "" «•/»«» » the 'ion :- ofMlol; ,,/ih,- 
Prophets (who lend)}, the Sincere (lover* of Truth), the martyrs, ai\d the 
Righteous (who do good): Ah! How beautiful if their Company:" (l) 

Now dear readers, consider this group of good dreams to know 
how the righteous people, who work persistently tor (he sake of Allah, 
are rewarded with yreylei rank- than those given to others: 

1. Salih al-Barrad said, "I saw Zurar.ih ibn Awfa 1 -' (in a dream) after 
his death and I said to him. May Allah have mercy on you! What 
was said to you and what did you say (in reply)?' He did not answer 
me, so 1 said, 'So what has Allah done to you?' He said, 'He has 
bestowed His Grace on me.' 1 said, 'What ahont Abu al-'Ala 1 ibn 
Yazid 13 >, brother of MutrafT He said, 'He is in the Highest Ranks.' I 
said, 'So what are the best deeds that have helped you attain this?' 
He said. 'TiiisliiiL' in Allah :iinl not Imping tu h\e Inns'."'* 

2. When Muhammad ibn Sirin (5t died, one of his companions grieved 
greatly For him. Later, in a dream he saw Ibn Sirin in a good 
condition, so he said to him, "O my brother! I see you arc in a 

1 . (An-Nisa : 69). Tlie hadith was mentioned by Inn al Qayyim in Had! Al-Arweh 
2 Zurarali ibn Awta ol-Aroiii al-Harashi, known as Abu Hajib. was a judge of 

Hasni and ;i pious, trustworthy man. He dint ittulc pertu is piaycr in ">3 A.H. 

Sec M- ni,;rih 

3. Abu at-' Ala' Yazid ibn ash-Shukhayr, not Ibn Yazid. died in 111 A.H. See Sifai 

4 Al-Hafi* ibn al-Qayyim, Ar-Ruh, p. 36. 

"la 'I'i'i.iJ l 1 .| r n 1 1 ■■ ■ a ,> i s n.' i , j. i ■: 

in 1 10 A.H. See At-Taqrib 
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pleasant condition but what about al Hasan?"' " fit' replied, "He is 
seventy degrees above me." He said, "Why should he be (above 
yon) although we used in consider yon heller than hiin'.'" He said. 
"This is because of his long grief, 01 
3. When Rabi"ah (5) died, one of her friends saw her in a dream 
wearing a garment of fine silk and a veil of heavy brocade, even 
though she had been shrouded with it veil and a juhbtih both made 
of wool. So she said in her. "Where are the jubbtih and the woolen 
veil with which 1 shrouded you?" Rabi'ah said, "By Allah, they 
were taken away from me and I have been given instead ihese two 
which you see me wearing. My shrouds were folded, sealed, and 
raised in ' ///n vr«i''' lJ and I will reeeive. their perfect reward on lire 
Day of Resurrection." The woman said, "Is this why you were 
working (righteously) in the worldly life?" She replied, "This is too 
simple if compared to what I have seen from the signs of Allah's 
rumoring His friend:,:" The woman said, "So what about "Abdah (5) , 
the daughter of Abu Kilab?" Rabi'ah said, "Ah! By Allah, she has 
preceded us to the High Ranks," The woman asked, "Why has she 
preceded you when people Ihoughl yon were nine pious than her?" 
She replied, "She never eared about what condition site came in the 
morning or the evening in this worldly life." The companion said, 
"And what about Abu Malik?" (f ° Rabt"ah said, "He visits Allah, 

1. M Hasan llm Yasai a]-B;iMi was * rjiistw.inl>y j«" l l and famous for his 
virtuousness. He died in 1 10 A H at around the age of ninety. 

2. Al-Hafizri ibn al-Qayyiin, Ar-Ruh, p. 37, 

3. The well-known devout Muslim Rabi'ah al-Adawiyyah. See -Sifal asSqfwah. 

4. 'lltiyyun here may be the ' Uhwun, whuh is mentioned in Sural al-MutatTifin 
(verses 1 £-21 (.(Translator) 

5. \n Sifal as Sajwih, her name is tlbaydah .She was an ascetic devout Muslim. 

6. Abu Malik al-'Abid used to perform two hundred Sai'a/rs everyday See S</af 
as-Sajvah 



Chapter Two 21 



Glorified and Exalted be He, whenever he wishes." The woman 
said, "And whai about Bishr ibn Mansur?"* 11 Rabi~ah said, "What a 
reward! By Allah, he has been given more than he ever wished 
for." The woman said. "What will you advise me to do 10 get close 
to Allah, the Almighty?" Rabfah said, "Mention Allah as much as 
you can and soon you will rejoice at (the consequence of) this in 
your grave,"' 21 

4. One of (he companions of Ibn Jurayj' 3 ' said, "In a dream, 1 saw 
myself coming to a burial ground in Mnkkah and I saw something 
like a large tent surrounding it. One of the graves had a special tenl 
over it and u lute-tree Sv-ade it- I appi"aela\i ;:h' .Taw. eiivu.il u*. 
dweller, then I saw Muslim ibn klialul a/.-Zan|i |,l) before me. I 
greeted him and said, 'O Abu Khalid! Why is there a general tent 
covering litest graves while your grave has a special tent and a 
lotc-trec?' He said, 'ISecaitse I used lo fasl a lot.' I said, 'So where is 
Ibn Jurayj's grave '.' I used n> sii with him ami I would like to greet 
him.' He said. 'Mow far we are from knowing so 1 Ibn Jurayj's book 
(of deeds) has been raised in 7((iyy»«.'" (5 > 

Such dreams are noi to be taken in t heir absolute form to prove the 
difference in ranks oi the persons mentioned above. They can, however, 
be recalled because they motivate one's religions enthusiasm. 



1. Bishr ibn ManSur as-Salimi, knmvn as Abu Miihammml al-A/di al-Bairi was a 
truthful devout Muslim anil an asieui-. I It died in ISO A H. See M-Taqrib. 

2. Al-Hafiih ibn al-QsyytBi, Ar-Kuk p. 3S. 

3. 'Abd al-Malik ibn 'Abd al-'Aziz ibn Jurayj al-Makki was a trustworthy and 
virtuous jurist. He died in ISO A.H after the age of seventy. See At-Taqnb. 

4. Muslim ibn Khslid, known as az-Zanji was a truthful jurist. He died in 179 A.H. 
See M-Taqrib. 

5. Al-Haflzh ibn al-Quyyim, Ar-Jtuh, p. 44 



Thus, all the aforementioned verses and kactitlis, as well as the 
dreams, which arc mentioned Uir Hie reason pinpointed above, indicate 
the difference in ranks and degrees in the sight til' Allah. This variance 
is !tie iiinlivaiitm dial puslKil worshipped, aseelics, and Mnjahhluii to 
exert themselves in oheyine Allah, the Almighty. 

Al-Harith ibn Hisham (may Allah be pleased with him) converted 
to Islam on the day of the Conquest (of Makkah), with a pure 
intention. Then after the Prophet's death, he was to travel to Syria to 
fight in the cause of Allah. When he was about to leave, the people of 
Makkah came to see him off. On seeing them weeping because of his 
departure, he said, "By Almighty Allah, I am not going because 1 want 
to leave you or because I want to live in another city. Rather, it is for 
Islam. Remember ihat when Islam came, normal and simple men from 
the clan of Qnraysh snpporlt-d it. By Allah, had it been that the 
mountains of Makkah were nf told and we .spent them in the cause of 
Allah we would have never reached the hles.sing of one day of theirs, 
so let us try to share them in the Hereafter." Then he left for Syria to 
strive in the cause of Allah and his family departed with him. He (may 
Allah be pleased with him) was finally granted the honor of 
martyrdom. 

In addition, Imam Ibn 'Awit (i) was an ascetic and an active 
worshipper. One of his companions once said, "I know a man who has 
been trying for twenty years to do in one day what Ibn "Awn used to 
do in any of his days, but he cannot. " a) 



l. 'Abdirllah ibn 'Awa ibn Artiban was a model Imam, scholar at Basra, and 
Hafizli. He died in 151 A.H at the age of eighty-five.. See Siyer Mam 
ax-Niihala'- 



1. Muhammad d-SJiaswr, N«rh„< M-rvdoM. vol. I, p. 
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Imam Sufyan alh Thawri said, "I wish I could do in my whole 
lifetime what Ibn al-Mtibarak' 1 ' used to do in one year, but 1 cannot 
even do what ho used to do in three days."' 2 ' 

Consider the words of Sufyan, who himself was an example of 
pure asceticism and faithful worship. One of the righteous 
predecessors said about him, "In his time, Sufyan was like Abu Bakr 
and ~Umar in their time." Another said, "I think il mu) happen 
tomorrow that Sufyan should come as a witness from Almighty Allah 
against His creatures and Allah would say to them, "You did not see 
your Prophet but you have seen Sufyan." If this was the case with 
Sufyan, then what alxiui \bdiillali ihii al -Mubarak! May Allah liavc 
mercy on and be pleased with both of them! 

Hence, the trustworthy Muslims of our time should seek these 
high ranks with all their strength and laicals. Neglecting this pursuit is 
a clear sign of grave inefficiency. A person docs not accept another to 
precede him in rank or property in this worldly life, and feels sad if 
this happens. Will he then be pleased to be preceded in Paradise and 
high ranks by others while he remains incapable of following suit? 

The adornments of this world are seen, but the beauty of the 
Hereafter is unseen. Thus, the rightly-guided pursue the greatness of 
the unseen {and everlasting beauty), whereas the wretched are busy 
with the ornaments that will soon perish. 



). ' Abdullah Ibn al- Mubarak al-Tu:ki wa» given the title "Sheikh or Nam". He was 
a Great Imam a*! winter ivlm winked and J'ouglu in [he cause of Allah. Me » 
bom in I IS AH and died in 181 A.H. May Allah have u.e.cy on Him! See Si.iur 
Mam an-Nnbola; 

2. Muhammad al-Slwcef. Nuztisl Ai-FudaW. vol. 2, p. 655 
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3. Inactivity and contentment with inefficiency 
may steer one away from constancy 

If a man is conient with his inefficiency and remains satisfied with 
leisure, he may forget about noble ideals, and start to admire the 
condition of the ignorant and those who are astray. Then lie may keep 
company with them and worse stilt, imitate them. This will no doubt 
lead him to be less committed and less constant and to rely on refuted 
falsehood. How much good will he lose and how much evil will be 
inflicted on him! 

This is no exaggeration, rather it is the reality of this worldly life, I 
know a man who was pious and trustworthy, but was, however, 
inefficient, not knowing how to devise a plan or how to direct his way. 
Eventually he descended to the state of the immoral people and even 
completely stopped performing prayers. 

I know another man who was trustworthy and used to work for the 
sake of Allah, but he followed his vain desires as well as his property 
and trade. Thus he became inefficient and deteriorated more and more 
until he became a lover ol worldly pleasures: doing Ins hesl to satisf) 
his desires. There is now no difference between him and the rest of the 
weak Muslims. 

This gradual withdrawal Ironi constancy is the inevitable result 
that befalls the inefficient person, because he has made himself 
unconcerned with work or thought. What a dangerous plight leisure is, 
and when accompanied by wealth and vomit, one is more likely to lose 
constancy and have his heat I corrupted. 



CHAPTER THREE 



Aspects of Inefficiency 



The nature and intensity of Ihe aspects of inefficiency differ from 
one person lo another 'I hi* may be clarified ilnough the following: 

1. Neglecting Da'wah, enjoining the right, and 
forbidding the wrong 

In Ihe Muslim society there are many righteous people who seek 
Allah' «. pleasure .tiul llw p*n\ <>1 Ihe 1 1 1" »"■-." : ■ 'ice These people leiloini 
many voluntary acts of worship, but (hey do not implement their piety 
into work that will help lo establish the religion of Allah, the Almighty 
on earth. You may even find them secluding themselves from 
Ihi Kiih. They scarcely enjoin Ihe right or forbid Iho wrong. Tlicy no 
lo their worldly work in earnest and seriousness, but they do nothing 
when they see one of their colleagues going astray or a pious person 
hampered by lethargy. And when people are thirsty for Lheir advice, 
they say nothing. 

It would be excusable if this was (heir stale in all conditions, but 
unfortunately they are heavy when obliged 10 call 10 the religion of 
Allah but active when doing work iliai brings them money. They may 
spend most of the day and nighi collecting worldly, perishable goods 
and neglecting (lie supreme Islamic teachings. 
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There are other Muslims who confine themselves to seeking 
distinction in their work and striving to excel in their field of 
specialization. Although this is beneficial to Islam, it has its 
limitations. It can be surpassed by other greater beneficial acts for 
islam and Muslims which can be achieved at the hands of those very 
people if they direct their efforts to the correct way that would 
produce the greatest results lor Islam and the Muslims. 

Observing I he Sirnh "I the I'rophvt |vmv tv .i;>.»:: hint), one limb, 
that his life was consumed lot I he sake i>( I >n 'wuli. He (peace he upon 
him) used to teach his Companions that the Muslim should strongly 

paiticipatc in steering life ami inauagim; [he affairs ol society. The 
following is a list of events from the life of the Prophet (peace be upon 
him) through which you can learn how he called people to Almighty 
Allah, persevered patiently, enjoined the right, forbade the wrong, 
strove, and fought until his dying day. His life was a model for the 
trustworthy, active Muslim: 

1. The Prophet's worship in the cave of Hira' for long nights before 

2. The beginning of revelation and the suffering he (peace be upon 
him), underwent because of it. 

3. The temporary cease of revelation and how this troubled the 
Prophet (peace be upon him). 

4. Inviting lady Khadijah, 'Ali, Abu Bakr, and others (may Allah be 
pleased with them all) to Islam. 

5. Secretly calling people to Islam for about three years. 

6. Inviting people to Islam publicly and how his people harmed him 
in return and how hard this was on him (peace be upon him). 
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7. The bm li i ml ii'ihitc ml iowd "11 lilt.' I'rophel's Companions and 

the effect this had on him. 
S. The ridicule, denial, accusations, and physical harm thai the 

Prophet ( peace be upon him) confronted with patience. 

9. The disbelievers' altempl lo tempi die 1'rophel (peace be upon him l 
v, ill wi.Miih aj v iMin' i 

10. The polytheists' blockading the Prophet (peace be upon him) and 
his Companions in the mountain pas, • •! Mm i .dik ami l i . ■ - v t = i • ■-. 
boycoMcd diL-.ni and caused them «> suiter bm extreme hunger, 

11. The polytheists' obstinacy and how they interrogated die Prophet 
(peace he upon him i with many questions aiming lo frustrate him. 

12. The deaths of Abu Talib and Khadijah (may Allah be pleased with 
both of them) and the effect of this on the Prophet (peace be upon 
him J. 

13. The Prophet's hard experience (peace be upon him) at-Ta'if. 

15. The Prophet's and his Companions' emigration lo Madinah and 
how die Qaraysh tried I" kill him several limes. 

16. The enmity ot'lhe hypocrilcs towards ihe I'rophcl (peace be upon 
him) their plots againsl him, and their attempts to murder him. 

17. The enmity of the lews towards the Prophet (peace be upon him) 
their plols against him, and their attempts lo murder him 

18. The betrayal of the Jews to Muhammad (peace be upon him) and 
their denial of his prophethood 

]<). The Jews' arbiirariik-v, and lit.* ihey i.m-aii >;icd die Prophet (peace 
be upon hint) excessively hai reOecicd their ohslinacy and denial. 
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20. The battles led by the Prophet (peace he upon him) and what was 
said about them, especially the battles or Uhud, al-Khandaq (the 
Trench), and Hunayn. 

21. The harm that the Prophet (peace be upon him) received to his 
honor. 

22. The harm that the Prophet (peace be upon him) went through at 
the hands of some hard-hearted Arabs. 

23. The Prophet's patience upon the martyrdom of his relatives and 
Companions (may Allah be pleased with ifiem). 

24. The Prophet's firm endurance of extreme hunger. 

11 The 1'rophel's sul'leiim-. 1mm hi* illness .mil the neonies of death. 1 " 

him) suffered a great deal in all aspects of lire: in his own self, his 
household, his Companions. Ins iehsli-.es. his Du'wuh, etc. But 
through them all, he (peace be upon him) persevered patiently in the 
face of all these trials. He never stopped working and was always 
patient, greatly submissive {towards the Almighty), and highly 
content. He was never seen to he tlis.-i.il islli-ti or iiedievnl; lather, he 
undertook the responsibilities of Da'wak in the best possible ways. 

The sufferine or tribulation that the trustworthy people today face 
is light compared to what the Prophet (peace be upon him) raced. 
Hence, they should not relax, otherwise their Da'wah and religion will 
be corrupted by the disbelievers and those who are iniquitous. These 
brilliant footsteps of the Prophet (peace be upon him) were later 
followed by his Companions, the righteous predecessors, and whoever 
followed them until the present lime. They did not rest, and they bore 



I. This index has been derived from Ibn Hisliam, As-Simli An-Nabamyynli (The 
Prophet's Biography). 
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the trust and generously offered sacrifices for the preservation of 
Da wok and the interest of the Muslim Vmmtih. 

What is surprising is that the one who neglects Da'wah, enjoining 

perhaps saying thai others ate the cause of his iaeffreiency. He nuy 
also apoloKi/e by saying thai he lias s.ich and sucli problems I'hese 
are usually groundless excuses, far everyone has problems and 
grievances. The Prophet (peace be upon him) never abandoned 
Da'wah and never despaired However, some of the trustworthy 
Daiyahs today abandon Da'wah as soon as they experience any form 
Df harm from their spouses, parents, children, or when they suffer 
financial stress, fear, hunger, or illness. 

At such times they then apologize lor relinquishing the pursuit of 
noble ideals by saying that Ihey are caused to he distracted by thorny 
problems! How surprising that is! Almighly Allah says, 

^Do men think ihui they will lie left alone on saying, 'We 
believe; and that they will not be tested? We did lest those before 

thita. ur.ii Ailail ■■:i!< <-tiit;itti\ \'S'iy ;>\t>:-c u/.VJ alt: {me fl::<l, 

those who ore false. ^ 

(AI--Ankabul:2-3) 
Indeed man is affected by the problems he faces, but he should 
not reveal this effect to people unless il is absolutely necessary. Man 
should always continue [» persistently perform, the work "f" Dii uvj/i, 
and I'wjJCI Slbolil li-Ose pn>bi..-ins which nuy : 1 1 i . : : i k ..■ i ■ I y- be considered 
obstacles. Let him ask himself: Did he abandon his worldly affairs 
when he faced those calamities? As he did not do so, Da'wah is 
preferred over worldly affairs. 



30 Deficiency 



2.Grudging one s property or reluctance to give it 

Da'wah is in great need of financial support, especially al the 
present lime, as money is ill I lie center <sf every activity. Imagine llie 
expenses of preparing a .satellite thai veil] be employed to propagate 
virtue and fight against the immorality thai nttier salelliles propagate. 
Imagine llie cost of establishing a complex in a poor African or Asian 
country to serve as a starting point for fighiinj: itjrainst Christian izal ion 
and those who seek to destroy otir creed and morals, imagine how 
Muslims that are oppressed and hainilialed in different parts of" Ihe 
world are in dire need of financial assistance to settle their affairs and 
establish themselves firmly. Consider how there are investment 
projects, industrial and cultural , in countries where occupants grind 
(hem through the World Bank or conditioned aid. 

Looking al our surrounding environment, one observes that money 
is greatly needed to prim useful books thai can In; ilislribuled among 
the masses, support Qur'an-memorizalion centers, provide villages and 
desert-residents with materials thai will help them in their religious 
and worldly affairs, contribute to Ihe educational centers thai maintain 
the religiosity of the Muslim youth and present worldly benefits for 
ihem, and so on. 

These are just a few examples which indicate how badly Da'wah 
needs financial support. 

The question is: Where is the Muslim business person who will 
loan to Almighty Allah without account, conditions, hesitation, or 
boredom? Business people of this kind, even though they exist, rarely 
come forward to help. Most merchants and bvisiness people are 
swayed by their desires and personal interests. If they give, they give 
little that satisfies no need. 
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There is a kind of righteous business people, who on being reminded 
about the above -mentioned forms of charily expenditure, turn toother 
tonus which an; "I k'sst:r importance like cnnsitruclinp big mosques m 
their cities, especially large cities, which arc already full of mosques. 
These business people may also prefer to distribute money among those 
who they think are needy, leaving others who are in difficult circum- 

people who knew- how to loan to Almiehly Allah lh:- beautiful hum 
and how to support Hi 1 , religion with their goods. A brilliant example 
of those pious business people was " Utlunan ihn ' Al lan (may Allah be 
pleased with him). He spent a great deal of his wealth in the cause of 
Allah to the extent that the Prophet (peace be upon him) rejoiced and 
praised him. Although "Uthman's generosity is well-known, I will 
quote some of In., jt livuies lhai serve as a good reminder loi as all 

When "Uthman (may Allah be pleased with him) was besieged by 
those who had dissented from him, he said to them, "I remind you of 
Allah. Do you know that Allah's Messenger (peace be upon him) came 
to Medina when there was no (source of) sweet water except in the 
well of Rumah. and he said, whf u it'> 'wv imJ uitr from » }u.\i lit,- imv 
{other) Muslim, and there will be a better fine for him in Paradise (as a 
reward)?' 1 bought it But you are now preventing rue to drink from it 
so that I have to drink salty water?" They said, "By Allah, yes." 

lie said, ' I remind von of Allah and Islam. Do you know- thai once 
the mosque hceame to. small to rake a! the people? The Prophet -aid, 
■Who will buy a piece (of land) for a better one that will be for him in 
I'mtidf,:: '' 1 houehl il and joined il to ihe mosque. But you are now 
pic-veiUine. rue In perform prayers in r. 1 '" I'hry ■.aid. "Ity Allah, yes.'" : 1 



I . Muhamm;*! nl-.SI ilii e-ef. .-Vj r.-fj « n M-Fudaltf, vol. I, p. SO. 



Muhajirun came to Madhiidi. dies- di-diked drinking Ihe water there. A 

him) said to htm, "Will you set! it for a well in Paradise?" The man said, 
"O Messenger of Allah! I have no other well. I cannot (sell it)." 

When "Uthman was informed of that, he bought Ihe well for 
thirty live thousand iliiiimns. ami then U- wenl In the Prophet ami said. 
"Will you make for me like I hat which you made for him, (namely), a 
well in Paradise if I buy it?" The Prophet (peace be upon him) said, 
"Yes." He said, "I have (already) houghl tl and given it to the Muslims." 0 ' 

Abu Hurayrah (may Allah be pleased with hiiiij said, '"Ulhrnan 
bought Paradise from I lit; Messenger of" Allah (peace be upon him) 
twice: on the day of Rumah and on the day of the Army of Distress (of 
the Tabulc expedition).^' 

'Uthman (ma\ Allah lie pleased with him) said, "F.very Friday, 
•iinvtf I embraced islam. I have heed .1 slave unless 1 had none (no 
money), on which I freed one afterwards."™ 

He also equipped the Army of distress in ihe Tabuk expedition. 
That army was given this name "of Distress" tx-cau.se of the difficulty 
of financing il and of ihe time when if took place: since it was during 
summer in the scorching heal "Ullunan offered so much money that 
the Prophet (peace be upon him) said, •"Ulhmsn will not be harmed by 
whatever he does after t wh,a he has done) today. 

1. Muhammad al-Starecf, Nu-Jm, Al-Fudald, vol I, p. 72. 

2. Ibid 
X ibid 
4 Ibid. 
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Many Muslims came in pmeessnnt to oiler their properties for the 
sake of Allah's religion, following in the footsteps of 'Uthman (m:iy 
Allah be pleased wilh him) and his companions and preferring the 
religious cause 1o themselves even though ihey were in tlisurc«. 

The wealthy Muslims should follow t h:., example The> sVmiUI 
hasten to support the religion of Allah with eve-i ything they possess. 
Those who only give some of their surplus can never be equal to the 
traders from among ilie i igliteous predecessors, flow could ihey he 
like those who loaned to Allah a beautiful and great loan! 

may be of more reward than a thousand dirhams. A Companion of the 
Prophet (peaee he upon him) was bringing a lew dates at which the 
hypocrites laughed, but Almighty Allah eternalized his deed in His 
Bind where Me demeaned those hypocrites and told then: ol a painful 
chastisement. 

Abu Mas'ud (may Allah be pleased with him) said, "When we 
were commanded to give in charity - that is to say in the Tabuk 
expedition - we started to carry (things) for one another in return for a 
payment. Abu "Uqayl brought half a Sa' (a cubic measure of varying 
magnitude) and another person came with more than that. Thereupon 
the hypocrites said, 'Surely Allah does not need the charity of this 
person, and the other one has done so only out of hypocrisy.' Then 
Allah revealed, 4 Those who slander such of the Believers as give 
themselves freely to {deeds of) charity, as well as those who give 
according to their means ... ^ (At-Tawbah: 79)" (11 



I. Al-Bukhari, Sahih. 
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"'Uthman ibn ATfan had prepared a caravan to Syria comprising 
two hundred camel* with iliciv saddlebags, blanker, and two hundred 
ounces (of gold). He gave all this in charily and then gave a hundred 
camels with their saddles, blankets, and bags. He brought a thousand 




his family. "Umar gave hat I of his property. A I-' Abbas presented a lot 
of money. Talhah, Sad ibn 'Ubadah, and Muhammad ihs Maslnmah 
all brought money. "Asim ibn 'Adiy> ga\e ninety loads of dates. 
People came one after another to present alms, great and little, to the 
extent that some of them presented one or two half bushels because 
they could not offer anything more lhan that. Women sent musk, 
anklets, eamngs, and rings, according to (heir means. Only the 
hypocrites were stingy. 

In the poor Muslim countries some people donate petty sums but 
they leave a great effect on the hearts of people and Allah blesses 
these sums so thai they become as effective a» gicai sums of money, 

3. Non-utilized talents 

Allah (Exalted and Glorified be He) divides potentialities and 
talents among peopf.- Is.- um stive some popl.- .-pedfic piSetitial i [ . 
and greater and more exclusive talents than others. If these people use 
these talents properly, they win much, otherwise they lose, fail, and 
become inefficient. 



I. Safiyy :.r-Rahui;ni al-Mubapk. Ar-Haliit/ M-Makht:mi. p. 512. 
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Here arc two examples of failure to make good use of talent: 

A. I know a pious man who is very intelligent and who has great 
powers of reasoning and understanding. He is a brilliant officer. I 
kept trying to convince him to invest Ins intelligence and showed 
him some suitable ways of utilizing it. I urged him many times but 
unfortunately he did not listen. His life is consumed between his 
work and his house so that he scarcely goes out of this circle. 1 am 
sure thai nothing made him so indolent hut .ihs.>luK inefficienc; 
that is unrelated in circumstances or some other cause. 

B. A friend of mine studied Sluiri'rili by affiliation. I suppose - and 
Allah knows best - that he is a righteous Daiyah. I tried to 
encourage hini to preach to people or rend to them, but he was 
always reluctant to do so because of shyness, although he is 
inherently courageous. Years have passed away but he has not yet 
benefited by his knowledge, rather, lie might haw forgotten most 
of it. 

There are nun; otbci examples .?! talented a id Ailiwl people whu 
do not make good use of the blessings that Allah eiauled diem simply 
because tit their inefficiency. 

It is significant to consider the example of Prophet Yusuf (peace 
be upon him) who - when perceiving his managerial talem regarding 
;>lw : .\ior.!. - said to the king. 

^Sel me over the iwt haitses hJ the hmii. I him a stand keeper. 
Knowledgeable. > 

(Yusuf: 55) 

In addition. Prophet Muhammad (peace be upon him) used to 
distribute tasks among his Companions according to their talents and 
potentialities, and Ihey used to obey him without refraining or feeling 
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shy. For example, the experienced leader, Khalid ibn al-Walid, was 
not assigned a leader of the Muslim army in the raid on Mti'tah, and 
yet he assumed leadership (when it was necessary) because he knew 
tl at he was. able. 1 11 No wonder Ik- wls sneecssfiil ui Ins Jihalunct the 
Prophet {peace be upon him) described him as "Allah's Ever- 
Unsheathed Sword."* 2 ' Moreover, Zayd ibn Thabit (may Allah be 
plittsod with him I learned foreign languages." 1 while llbayy ibn Ktfb 
was verv brilliant in reciting the Ever-Glorious Qur'an to the extent 
that the Prophet (peace be upon him) said, The tea! of you in reading 
(the Qur'an) is Ubayy."^ Mu^adh ibn Jabal, on his part, was so 
distinguished in Fiqh that he was described as "the most knowledgeable 
among the Companions cor.ceniiiig [he lawful and the prohibited. " (5 ^ 
Furthermore, Mus'ah (may Allah be pleased with him) was an 
ambassador, and Abu Bakr and 'Umar (may Allah be pleased with 

them both) were ministers. Resides. tlv.re were scribes of (he divine 
revel alum who were talented in writing. 

In the course of history, people endowed with talent 1 ttiihesilalitigh 
made good use of I hem, so llieir life si dries were written with letters of 
light. As for the inactive and the disinclined, they died unrenowned; 
we think they were deprived of the re» ard of undertaking lofiy lasts, 
which, we think, was given to those who devoted themselves to 
benefit others. Almighty Allah knows best- 
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4. Confusion about priorities 

This is one of the most grievous aspects of [lie inefficiency of llie 
trustworthy. A (rusiwoiiliy [kiwi may spend his lifetime in a vicious 

that Iblis (Satan) uses to confuse people ] le liics to make evil appear 
fair in their eyes, and if lie fails In lempt I hem, he adorns for them the 
path of less rewarded good deeds so as to distract them from the path 
iif imur imporlnnl iMod drvdv 




wants to build a house. He devotes all his potentialities and vital 
interests to this purpose and delays ursienl mailers. You may see hirn 
neglecting many duties under the pretext that he is busy constructing 
his house. This process may take years during which he becomes 
accusiomed to clinging to the earth and forgets lofty ideals. This 
temporary apathy and inefficiency may eventually become complete 
and permanent. 

Another pennm nay lui»> himsdl'ilinmpboui Im life with what he 
calls domestic duties (towards his wife and children) leaving Da'wah 
aside and paying no attention to the nation's interests. If he gives them 
- his wife and children - their rights moderately as the Prophet (peace 
be upon him) used to do. and then induces in other priorities. Almighty 
Allah will surely kcq> liis family for him and enlarge his reward. 

5. When the trustworthy person defames his 
trustworthy brothers 

One of the most obvious and grievous aspects of inefficiency is 
when a trustworthy Muslim vows to uncover the vices of otl»rs, 
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especially the trustworthy.'" He does so at conferences, public 
meetings, and through the inass media. Does he not know that it is 
uiuccvpinMe ini ii ii.r.mnnii- pcr^ni .1 disagicc Willi another who is 
more trustworthy than he is or with a group of trustworthy people? He 
should be sure that Satan has whispered evil to him and has made fair 
in his eyes this defamation under the claim lhat he is only trying to 
reveal the truth. Perhaps some of the defamer's words are true, yet 
they are mixed with bias and a thirst for revenge and vain desires. In 
Islam, it is a rule that amendment of other's works or sayings is a sin 
as long as it is accompanied by personal vain desires, underhanded 
dealings, and a desire for revenge. Moreover, such amendment is 
neither accepted nor rewarded. 

It is indeed unfortunate that u mist* mi It) person accuses 11 great 
number of people of something ihai is based on mere suspicion and 
illusion. What v. ill this pom pefHDi en v,tn.ai in: the Day ol Judgment 
- he will be asked 10 prove his accusations since he will have nothing 
substantial? 

The righteous predecessors never publicly defamed anybody 
except certain ideological sects who excessively and unanimously 
innovated in religion. Along with this, they were greatly conscious 
and wa(i_h!L.] <>l Allah, and picscnce ,:n i; ! hi: ncs against defamation 
as much as they could. Rather, they were above the example of the 
poor detainer undei discussion. " 1 hey : a racily refrained from adopting 
such an immoral attitude, which lblis dresses in disguise of advising 
and enj;>niing llie right. |jver> ■ ■ a -■..i ■ ' a > ''J- person can easily 
recognize lhis." <2) 

1 He who dries lliis ;i L a nt .lelruiiraiori k run nritr 01' rile Irusui'iir [liy, for Ik dots rn.t 
deserve this honor, bill ! <fc«vihc luin ;n sucli re erii|>liL.sr/e peoples perec prions 
of him because of how he pretends he is trustworthy. (Author) 

2. MLhammarJAhmadar.Rashid,A;--/t».«r i /.p. 145. 
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Some scholars were blamed for defaming virtuous scholars and 
h list ■.'.■tn thy Muslims until limy lx.~a;ne kimwn .is detainers. 1 ' 1 St> wlwl 
whiiW he llu: position "I ihc one tvho di'liiim-' ikiikuis. pimps. am! 



proved to be based on bias or bigotry. Moreover, it should not be 
propagated There are books that contain discrediting and astonishing 
matters. Yet, the wise man bridles his bias and the flesh of a scholar is 
bitter- Some ignorant and astray people spoke evil of some of the 
greatest Companions of the Prophet (peace lie upon him) who said, 

".V,' ,mr if mm MV'i >;• ating vw. ..-//««.; tiimhiqmg than Allah; they 

iluiin thiil lit: tuts it .mil, mill vet He surely sustains ami t urns them. "° ) 

Imam adh-Dhahabi also said, "It is known that a lot of the 
vilification of counterparts against one another is disregarded, 
especially if the man who is defamed is judi.nl trustworthy by some 
Muslims I'.hi.sr vr. : .iy • |vte:..'t -.'l-J to iv i:n;);in i,;! 14 

trastworthy Muslims. See Imam Ash-5hawkani's woids in At-Badr At-Tat\ . 
Also, Ibn Hazm was blamed for the same fault. Sec MyarA lam An-NubaM. 

2. His full name is Muhammad Ibn Ahmad ibn Uthmaii, known as Ihc Hafizh 
Shams ad-DUl Abu "Abdullah al-Turkumani aith llllahahi. He was Ihc hesl 

orHaulh u- li s :!■■•■:: and tciy miiTMtcd in poimmjr hwlilhs. Ho started 
1u li-i' i l tin lliii piii |k,..,- ,ii K -e lie »j. ei:'hnvn and enmpLed useful eslensive 
hooks. He died in m A. 1 1, a short time alter he became blind. May Allah he 
pleased with inn.! .W ht\m,,at MhSkasi r.siih \1 Kuhitt. Hal, do ll« pay 
attention to As-Subki's discrediting his loathe. A.lh-Dltaliabi in this hook 
Htiwcvcr. Allah knows bcsl. 

3. Ilnif. The hadilh lias hern quoted from Satiih Muslim. 

4. Ibid. 



He said, "Anyway, il is probable dial i-oumurparu speak against 
■ ■ ' ■ ,in« •:•) i ■ bin feline ihjs ult is holier than propagating U, unless 
contemporary scholars agree lhat a certain scholar is blame worthy. If 
so, their saying is acceptable. However, Allah knows best."' 1 * 

He also said, "It is known that competing the counterparts' speech 
against one another is regarded as weak. May Allah forgive us all!" (2) 

Ibn al-Qayyim 151 (may Allah have mercy on him) said, "The 
Shtiri'tih and wisdom decree thai the one whose good deeds are 
numerous and great and who has ;i palpable impact on Islamic activity 
is tolerated more than others. Similarly, he is forgiven concerning 
mallei's that arc not fnrgi\ able to other- l itis : -- because a sin is like 
scum; much water is not spoiled wiih it Inn link' water is spoiled wilh 
the least quantity ofil." (4) 

One of the righteous predecessor said. "I think that when a man is 
busy observing the vices of others, litis means lhat he is unconscious 
of his own." (5) 

This discussion should end w ith the words of one of the righteous 
predecessors, who was in (he habit of advising and reminding others. 

He said, "I have never seen anything worse than a man having little 

1. Ibid. 

2. Muhammad Ahmad ar-ltashid, A(-7U«i'rr(, p. 149. 

3. His fall name is Mnlianinuid ihn \\n bUi ibn Ayyuh ^-Zura'i ad-Dimishqi. 
known is Shams ail Dm ihn qa>y::n al-Ja«/.n ; all al-lksnliali. He was a treat 
Sheikh and Imam hum in d'll lie ii j- u. i!.: v.-i.s. |..ii.-.\l.al.'eaMe, and aware of 

He was so fond of his irraeher. Sheikh nf Islam Ibn Taymiyah, thai he never 

perform (volwiurvl piavos pcrsislemly and rec.it Ihe Qui an a lot. He was well 
mannered and kind and d,«! m Damascus in 15 I. See M Diimr Al Kaminah. 

4. Muhammad Ahmad ar-Rashid. AS-'Ami'iq, p. 139. 

5. Ibid, p. 149. 
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knowledge of himself and persistently ievicwing the shortcomings or 
others. This error foils his deeds, corrupts his heart, quickly destroys 
him, perpetuates his grief, and makes him more liable to people's 
hatred. It induces him to like flattery, conceit, and leadership."' 11 

6. Weak cultural education 

connection with the modern meaning. Thinkers are hesitant to 
determine a comprehensive definition of culture. U1 However, some 
definitions are close to the actual use of the word. For instance, it is 
defined is, "A combination of moral attributes and social values that a 
man receives from his birth. Thus, culture is the environment in which 
a man formulates his temperament and character."' 3 ' 

It is also defined as, "The living picture of a nation, since it 
determines its main features, the basis of its existence, and regulates 
its advance in life and delineates its way in it. It is the creed in which 
the nation believes, the morals about which they care, it system to 
which they adhere, the heritage the\ keep against oblivion, and the 
thought they seek to propagate and spread. " ^4, 

It is said: Learn something about everything to be cultured, and 
learn everything about one thing to be a scholar. (i) 

Culture for the trustworthy people is indispensable, whether 
Islamic, humanitarian, or mcrraliuaal. \ li'islwmihy Muslim needs 

I /fiW.p. 147 

2. "Ulnar al- Ashi^r, *„/,„„ Tlunpif.ih htamiyyiih Asliyytili, p. 17. 

3. 'Abdullah Al-Yusul. Ash-MmU^yuil, A„-N,,jihah. p. 213. 

4. "UmaralKharib. Lamahat Fi A>k Thaqafah Al-tslamiyyah, p. 13. 

5. 'Umaral-Ashqar, Vo/tiea Thaqafah hlamiyyah Asiiyyah. p, IS. 
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culture to perceive the M.irri>un<lni£ ..>f .ill. wiibnin exoneration 

or underestimation, and Mich perception is important for him to 

They cannot argue with astray, biased, or perverse people, nor even 
display the merits and tolerance of Islam. The stories of the great 
Muslim figures of I he past and ihcii sacrifices, jituttl. spirituality, and 
worship are absent from their minds. 

This is far from exaggeration, hut rather it is the stark reality in the 
world of the trustworthy. This hook contains nothing fanciful, unreal, 
or exaggerated, liverylhing 1 have mentioned re prescnls a bitter Status 
quo that requires serious treatment. If these people are asked why they 
are so, they will answer, "We do not know, as we do not read". Thus, 
they are pleased with llieit inefficiency and some of them are proud of 
being so. They say, "We do not like reading and we arc not about to". 
If such people do not read in order to learn and call people to the truth 
based on knowledge, who will? 

[f a trustworthy Muslim is culturally weak, and does not do his 
best to acquire knowledge, who will step forward to speak about 
Islam? Will disbelievers do it ? Will its enemies who are ignorant of it 
do it? Will the weak and unqualified Muslims do it? 

For this reason, the gMe of inefficiency is wide open to such 
trustworthy people who are satisfied to lead an empty life, knowing 
little about their religion. Shun ah. civilization, and culture. Ironically, 
they pretend that they arc pmicciinc Ham and calling for it! 
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Sheikh al-Qaiadawi said, "There is an inefficiency when it comes 
in i]n[liTs!;m<!inj4 !>• roalily oi life today. We mi! lei irjmn limcl- n-yardim- 
others so that we waver between exaggeration and underestimation, 
although those others have uncovered everything about us. Until now, 
we are unaware of the points of strength and weakness in us. We often 
make a mountain out of a molehill and belittle a great thing, whether 
K^Liniiiiv' mn |»inniiiaJiiics tn our .slH>rlc(Miiiii}>s." (li 

Sheikh Sayyid Qulb (may Allah have mercy on htm) said, "We 
should comprehend !ht; culture and civilization of our modem age. We 
should practice this civilization hy lest and choice. This is because we 
do not know what to lake or leave unless we control ii with knowledge 
and trial. Out of knowledge and experience our acquires (he power of 
ehotce."' 2 ' 

It should be known that a Muslim only has this divine source to 
acquire knowledge about creedal facts, general conception of 
existence, acts of worship, morals, manners, values, and criteria, 
principles and rules of the political, social, or economic systems, the 
interpretation of the incentives of human activity and the movement of 
human history But still, one should study all of this from a Muslim 
whom he trusts regarding his religiosity, piety, and practical 
experience of his creed in real life. 

A Muslim can learn pure sciences from Muslims and non-Muslims, 
including chemistry, physics, biology, astronomy, medicine, industry, 
agriculture, and management, from a purely technical and administrative 
aspect. This also includes ways of work and tactics of war from the 
technical side, and other similar activities. The Muslim society should 
provide required experts in all fields since it is a collective duty {Fard 



1 'Mi BaJaMiih. Mmiuwwmml Ad-Da-iyah An-Najih, p. 65, 
2. Sayyid Qplb, AI-MMaqbal li HadhaAd-Din,p. 118 
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Kifayah; if some performed it the rest are exempted from it, yet if no 
one performed it, all are responsible). Nevertheless, until this has been 
achieved, Muslim imli\khmls have :■> loam annul ilisv iichls and (heir 
applications from Muslim and non-Muslim scientists. As a matter of 
fact, these subjects are not connected to the formation of the Muslim's 
conception of lite, the universe, man, the objective of his existence, 
the nature of his role, and his relation to the universe around him as 
well as (o the Creator of the whole universe. Also, they are not 
connected to the principles, laws, systems, or positions that regulate 
mail's lifo whether individually .wJ OiSlixiiwly. Reside.;. ihc> tto not 
pertain to the murals, manners, com cations, traditions, values, and 
criteria whic'.i are widespread in liis society and eiinstil nle the lealures 
of this society/ 1 * Hence, they do not involve any danger of creedal 
aberrance or religions recess Uahilijyali; return to the slate of the 
pre-Islamic period). 

He can study all that remains of pre-Islamic activity, not to 
formulate his vision and knowledge in all these affairs out of it, hut to 
know how the Jahiliyyuh deviates and how to amend and rectify these 
deviations by referring them to their true origins in the components of 
the Islamic conception and the facts ol tlie Islamic creed. 

The idea I hut culture is a "human hcj-iiajzr" Ibai knows no country, 
class, or religion is true as Ion." as it is perlinc.nl to pure sciences and 
their applications without transcending this area to the bearings of 
ihcse sciences or to lln: ' , im:l;i|>!iv.sic.il' ]'hi;os;yihie.il ink:rprci:»li>T,s ; ~' 
of man's soul, activity, history, or even to art, literature, or all forms of 
sensory expression. However, this idea is one of the worldwide traps 



oldie /.mnis's whii arc imcicslcil in lii|iief\ in;.', all ihc hiirriers iiicludins! 
Uu' hairicis ^1 vriv.1 ami perception ih:ii I hey coulil penetrate [Ik- 
body of the whole world while it is relaxed and anaesthetized, and 
thus they will be able 10 practice their satanic activity."' 1 ' 

7. Time wasting 

Many books have been written with examples about the 
importance of time and how to make good use of it. Most of these 
books are useful, so there is no need lo repeat their contents here. 1 
only wish to clarify that one o( the clearest aspects 1 if" inefficiency of a 
Muslim is wasting time and not employing it in what benefits him. 
"An hour for an effective man has its value. An hour that is thought to 
be useless can he employed by an effective man in something 
beneficial. Every man knits at lime conventionally, but time for an 
effective man is very productive of the facts of life where every 
moment pulsates with vilality. and is mil dead and trivial. That is why 
it will be hard Tor a man to be asked on the Day of Resurrection about 
his lifetime and how he spent it." ,2) 

lbn *Uqayl al-Hanliali' 1 ' said, describing the importance of 
investing time usefully, "Surely it is not lawful for me to waste any 
hour of my lifetime. Even when I am not busy with studying or 
debating, 1 work my mind iltuins my breaks while lyiiiLi down."'*' 



1. SayyidQinb. Mii-alirnFi Al-Ta!iq,pp. 138-141. 

2. Gawdji Sa id, M-lman Ulna Yakmu Kalla Wa Hina Yehmu 'Mia, p. t>. 

3. His full name is Abut-Wafa' 'All ibn 'Uqayl ibn Muhairrrnad al-Baghdadi He 
was a great Iniiini, schnl.ir lln'iikii'.hin. ami Sli.'ikli i:l In- llanlialis and nimpilert 
useful books. He was bom in 431 A.M. He was smart, krawlcdprahk. arid 
virtuous but he was 1,111: 11 abmil *mtii(iln M11 Laiikih. He died in 513 A.H. 
Sec SiyarA'lam An-N<tbalri. 

4. 'Abdal-SattarNuwayr,Ai.H'afl///«i™A(-Hayaii, p. 178. 
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A Westerner said, "Every successful man makes good use of the 
short spans of time that people usually neglect. lie saves and utilizes 
the separate minutes and hours ivatsiontit ■'"■■<■' is, imonsih. and the 
periods spent in waiting for persons who hick punctuality. He utilizes 
these periods to produce marvelous results that astonish those who 
have not realized this great secret. 

The worst form of inefficiency is when a trustworthy Muslim 
wastes his time in trivial or minor things. I :n fortunately, only when it 
is late does lie realize thai iie wasted lime and prepared little provision 
for the Hereafter. 

8. Insignificance of objectives 

A person's greatness is connected to the greatness of his objectives. 
The greater a man's objective is, the more it indicates that he is 
open-minded and that he loves noble matters. Whenever you know that 
a man has an insignificant objective, then he aware thai Ite lias deviated 
from the right way. is confused, and overvvliehned hv Satan's plots. 

By observing a number of the trustworthy Muslims today, one 
finds them distracted by insignificant objectives and less concerned 
about noble matters. There are many examples of this but I find it 
sufficient to refer to "dieting". This question has occupied an 
increasing number of trustworthy people. They plan for, ask and 
consult one another about it. They pursue it in newspapers and 
magazines, and it forms more than one tenth of what they read about 
even though it is not an important question pertaining to this life or to 
the Afterlife. Even when they gather together, they compete with one 
another in counting the calories in fruit, how much energy meat 
produces, the fat content of drinks, and so on. 



I. Orison Mardin. <b,M<d« H„ A^-Vtef*™* Wa An-Najah, p. 56. 
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Dieting has captivated their lives. I wish they could follow ihe 
Prophet's Sunnuh. for il would be a form ol" woi '-hip, nul they pay no 
attention to it, It seems as if they were punishim; iheinscKcs hy 
indulging in such hardships that Allah has not ordained. They 
persevere patiently as they diet to ;iti extent unparalleled even by linn 
in which they handle virtuous deeds that raise the person to the 
Gardens of Bliss. 

In order to keep sip their dieting, lltey refuse others people's 
eiKerlainmcni when lliey are invited as ^ucsls. Rather, they may blame 
their |io,i it' he eocs not piesen: something 1 : i is I suhs their diet Sttine 
of them do not break then tasl on dale, las tlie .Sunnuh ordain 1 .) under 
Ihe |m:li'\( thin il is nol appropriate I'm !he!i dieting, while some others 
reject to drink from the water of Zaiiiyam saying that "it satiates 
appetite in the way food does;" 11 ' that is to say, it contradicts the 
ler.itirentents of their dieting. I iuis. they lease this blessed water tor 
another. Have yon ever seen anvlhins: more absurd than this! 

The Prophet (peace be upon him) liked honey and sweets' 1 '. I le 
also used to eal meal and would accept whatever was offered to him 
unless he detested il. Yel, those diel-stricken people leave blessed 
food Tor the sake of dieting. I think that Satan has led those people into 
his traps, where he diverted theiri from noble things to trivial matters. 
If they observed the instructions of their diet moderately and 
concentrated on matters that benefit them both in this worldly life 
and in the Hereafter, their behavior would then be balanced. 
Unfortunately, they put dieting on the top of their list of concerns and 
interests in life. 

I. Tins 's pjrt of a haJith if pniitj hy Iriiiiii: Ahmad in J a slant win: 'Il is hi, used 
,uiil il fraitfu-i :/„■ out- :rh,> d,in>.; Imm il ,i-. i,;.d miifurf Arm' . 

2 Iliis i« pan of a hadilti rcpotrtd hy Uv «* naii.ions no the aiidiooly of ' A'ishah 
(may Allah be pleased with her). 
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There ere many othr- c samples i»t" .->iii:h people. lm( I guess this is 
sufficients prove how some irusiworihy Muslims occupy themselves 
with minor trivia! matters. 

A comparison between these people having iiwrfnifieanl purposes 
umJ .1 trustworthy Muslim iconic, noble objectives is quilc dear. The 
Kuwaiti doctoi "Ahd ar Ksihiiusr. as Suniii ■: nuiy Allah pnitcel himi 
made it his life-long objective to save African Muslims from 
Chrtstiaoiauion and to guide the idolatrous among (hem it> Islam. 
Many trustworthy Muslims Find themselves incapable of accomplish mg 
this task. He set this goal nearly twenty years ago and we believe he is 
constantly working toward it. He has achieved such marvelous success 
in his work that history has recorded it. I do believe that this man is 
o!W "f those who haw completely changed the course of African 
history. He has disturbed the corrupt! ve missionary societies because 
he constructed mosques, schools, hospitals, radio stations, and wells 

Tor which he will he rewarded. Allah willing 

Now, it is clear that when (he objective of a trustworthy person is 
loliv. he pcrfoiiits wonderful liinigs lhal ■-ceil', io he impossible til the 
eyes of others. By the same token, if bis objective is low, he lives on 
the margin of life and when he dies, people do not even perceive that 
he was living among them. 

There are many IiusOm m tin Muslims who arc olivine hie the course 
of history in Southern and Northern America, iiurope, Australia, and 
Africa sifcic [hey Lire v,-orkaie das and night. The;, have well planned 
great objectives which they have managed hi achieve. Many of 1 lie 
negligent among the trustworthy watch them coldly and some of 
them fight again.-,! those who are active and stand in the way of their 
goals. 
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Hence, every trustworthy person should set for himself a noble 
goal and pursue it wllhin his capacity unlll lie reaches it by the virtue 
of Allah's guidance. 

Try to think deeply how Salah ad-Din al-Ayyubi (may Allah have 
mercy on him) wus su-aibast in lighting against tlw Crusaders. However, 
his goal was more supreme than achieving temporary victories or 
driving the Crusaders mil of Syria. One of his companions said, "Once 
I was traveling with him (Sulah ad-Din al-Ayyubi) from Ashkelon to 
Acre It was a stormy winter and the sea was choppy. I was not 
accustomed to the sea, and it was so terrible for me to sail that [ 
imagined ilia I e\ i. ■ 1 1 if \\.\-- ofu r.si I he lieusim-v 1 'I' I he world in order to 
sail fur only one mile. I would not have done so. I disapproved of those 
who -.ail to ca.n -. in. 1 imm,-; and %ical w lit lluin; v\ Ik> *a> ill*: l\x 
testimony of a sea-traveler should not be accepted. All these thoughts 
crept into my mind because of tile rough waves of the sea before me. 

disbeliever on earth'. 

His words impressed me as they contradicted my thoughts, and I 
said to him. There is no one on earth who is more courageous or of a 
purer intention Ui support Ihe religion of Allah than my lord.' I told 
him about my thoughts that had erossed my mind and then said. This is 
indeed a good intention, but my lord may send his soldiers instead. 
For because he is a stance of protection for the Muslims, he should not 
take any risk by going himself. He asked me. Tell me: what is the 
most honorable form of death?' I said, To die in the cause of Allah.' He 

added, '1 only waul In be granted the most honorable form of death. '" 
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Then he (the narrator) said, "Consider how pure his conscience 
was and Jhvt\ c.rtiragoiB, *n< xwl wr-'" 1 ' 

Dear readers, do you see the great objective thai Salah ad-Din 
(may Allah have mercy on him) set for himself and how he sought to 
accomplish it? Now, do you not think that he who sets a similar 
objective lor himself n:,iy become iacl Ticiei" or feel c-x I kiu s r L ; L t lie fore 
achieving it? 

9. Breach of promise 

This is repulsive if done by a trustworthy Muslim. He may 
promise to do something but does not accomplish it. It is worse if he 
promises to visit someone al a specific lime lut neither comes on liimr, 
nor apologizes, and - rather - comes late, presents unconvincing 
excuse thai are not acceptable from a trustworthy person. People 
waste much time in waiting for others who do not respect their 
appointments nor keep their promises. Even when they come late they 
seem disinterested in what they have done. 

This kind of behavior is the type associated with those who stop 
handling righteous work after starting it and fail to pursue noble tasks 
after promising to accomplish them, They do so because they lack 
understanding, and do not recognize the consequences of breaking 
promises deliberately or perceive the harm that their lateness causes; 
i.e. the psychological harm that waiting for a long time and futile 
expectation produces. They do not imagine the harm involved in 
wasting time that is indeed valuable and precious. Their continual 
unpunctuality and disregard ol time may cause people to distrust and 
care less about them. Almighty Allah says. 



I. Mutianiimd Al-Sh tmtf. Matlmiuii A r-Rn n-cfatuyti, p. 3S3. 
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yon wiia believe! Why say ion ihnt iviufii you do no!? 
Grievously hateful is it in ihe sight of Allah Ihnt you soy that 

(As-Saff: 2-3) 

The Prophet iv upon liim) said, 

\ud here are sume maxims ul-,n><! these lines: 

"Breach of promise equals a third of hypocrisy." 

"There is no goodness in a promise lhat is not kept or in an 

accomplishment [tint is not complemented," 

"The pledge given by a wicked person is mere procrastination and 
justification." 

"Do not promise to do what is beyond your capability." 
"A beautiful reply is better than a prolonged promise." 
"His promise is only a trick and a iniraite in sandy deserts." 
"He is just like lithium;; that is accompanied by no rain." 
"A summery cloud is more productive thai] his words," 
"A line on water lasts longer than his pledge," 

lO. Failing to control one's household 

Many righteous trustworthy men are negligent when it comes to 
governing their wives. Thus wives control the house, and the husband 



I, Reported by rf-Bukhari, 
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loses llic characteristic nf being the protector and maintainer or his 
wife, and eventually the household falls apart. This mainly pertains to 
the husband's incapacity to put himscll in [tie pi act' that Allah has set 
for him. Allah (Glory be to Him) says, 

^Men are the pmit'imrx und muinuimaa nf iuwicji. became 

In his life wilh his wives, ilie Prophet (peace he upon him) put the 
principle of protect inn ami maintenance into practice. He was never 
lenient with regard to Sliciri'tih limits or sound applications of 
concepts such as maintenance and justice. In other matters, he was 
considerate and tolerant. May (he prayers and peace of Allah be upon 

Lady \A'isbaf) (ma) Allah br pleased wilh her) spoke of how die 
Prophet (peace be upon him) used to act in his house, saying, "He 
used to share his wives in the household chores, bin when lie heard the 
call lor prayer, he would go out to perform it."' 1 * Nevertheless, he 
(peace be upon him) kepi awaj from his wives for a whole month for 
a particular reason that he (peace be upon him) believed to have 
necessitated that, (a 

Once the Prophei (peace be upon him) pave his wives (may Allah 
be pleased with them all) the right to choose concerning their 
subsistence. He (peace be upon him) wanted to regulate it through the 
norms of prophei hood, which entails a great deal ol' asceticism and 
austerity Almighty Allah says. 



t. Ahmad al-Banna. AI.Falh Ar-Habbani. vol. 22, p. 153. 
2. Muslim, Sahih. 
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^ O Prophet! Say to your Consorts: 'If it hi- thai yon desire the life 
of thin world, rtiul its glister. -then come! I will provide for your 
enjoyment and set you free in a handsome manner. Bat if you seek 
Allah and His Messenger, and the Home of the Hereafter, Verily 
Allah has prepared for the well -(liters amongst von a great 

<A1-Ah2ab: 28-29) 
Ibn Kathir* 1 ' commented on these verses saying, "This is a 
command from Almighty Allah to His Messenger (peace be upon 
him) In make tiis wives choose iielv,i-eii cilhci of (wo alternatives that 
he would separate from ihem so that they ir.ialil have other husbands 
with whom they can enjoy the pleasures and allurements of this 
worldly life, or that the;, lie patient through the difficulties they were 
suffering from in his company, in which case ihey would receive a 
great reward from Allah- They (may Allah he pleased with them all) 
chose Allah and I lis Messenger, and the Home of the Hereafter. So 
Allah gathered for them both the good of this life and happiness of the 
life to come," Then, he cited a number of hadiths in this regard with 
their chains of transmission up to the Prophel (peace be upon him). (J) 

In the present time, there are distressing examples of some 
trustworthy men's inability to lead their wives. A pious trustworthy 
mart may have a wife who is not committed tD the instructions of 
Islam in many aspects. Another cannot enjoin the right or forbid the 
prohibited inside his house, and a third cannot perform the duty of 
l>a with, or leave his Ilium- unless his wile permits, it. These examples 

I Isma il ihr, 'lanar ibn Kiilha al tijsr was a Hafi/ti ami an Imam. Kf was barn in 
700 A.H. and raised in Damascus. He focused on Hadith and compiled several 
widespread books, lie had a sharp memoir ami a s-nsf nl'huirair. He dial in 774 
A.H. See Ad-Durar Al-Kaminah. 

2. See Ibn Km hir. laftir A I ■ y « r an A I- 'Azim. 
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are poignant, yet mey do exist in the community of the truslworlhy. 
They imdooNcllv iiidie.-iv. ,i!-<olu|.> inefficiency and weakness. 

Once I visited a righleous brother to invite him to accompany us 
on u blessed j.iiirney In Medin;;. lie a.iid he could mil conic with ns 
and gave excuses tor his relrisnl. which I accepted. Then I said to him 
that we were going to take our wives and children with us. Having 
heard this, the man became very happy, and said, 'Why did you not 
say that from the very beginning? I am coming with you.' 

Fathi Yakan said, "Women play a very effective role in the life of 
Da'iyuhs as well as in the life of all people. She is cither a source of 
blessing or a source of misfortune. In the field of Da'wah, there are 
several examples of both cases. Some Lru /Wis piovcd to be good 
Muslims, their life continued uprightly after marriage and they 
became more productive. But for others, life deteriorated after 
marriage, Ihey became ill-mannered and then completely deserted the 
path of Da wuh." w 

He also said, "Islam has warned husbands from going to excesses 
in answering the desires of their wives so as to maintain their 
personality and manhood. A man's house collapses once his personality 
dwindles within this house. This is because u man's personality plays 
an energetic ntk: in the marital life. If a husband is not everything in 
his wife's life, if die does not rind h;ii> an = ..!• :il for herself, and if he 
does nol deal with her with both affection and firmness, the bond of 
marriage will surely he broken. En short, marriage is one of the most 
critical turning points in [he life ot' .' On ivws. h is really a great loss if 
he falls down in (he first experience. " (2) 



1. Fallii Vakan, M«Mitai Ad-Du'wah Wa Ad.Da'iyah, p. 49. 

2. Ibid, pp. 55-56. 
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There are many causes of the inefficiency that afflicts the 
trustworthy Muslim, Some are internal, i.e. related to the individual, 
while others, are external The externa! causes, linwever. are divided 
into two kinds: 

First: The causes beyond his capabilities, that is to say that which 
he can do nothing about. Since Allah never burdens a person beyond 
his scope, man must be patient in dealing with such hardships. He 
must follow the example of the Prophet's Companions (may Allah be 
pleased with them) in Makkah when they were afflicted with poverty, 
oppression, and harm. 

Second: The causes which he is able to handle and in which he 
can overcome his apathy and inefficiency. He may have, for example, 
a domineering or irreligious wife. In this case he should try to set her 
right or leave her. He may have 11 desire fw something prohibited and 
he can overcome this through patience and piety, and he may be 
surrounded by luxury and means of comfort which he can avoid by 
leading a simple life, 

On the other hand, the internal causes that produce deficiency are 
more difficult to handle and are usually complicated. One has to 
overcome (hem first in order to free himself from the captivity of his 
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own inefficiency. This requires long and continuous reformation of 
inlractahle ills and frivolities. However, resorting to Almighty Allah, 
lleeing to Him, and praying lo Him along with adopting the means to 
treat the causes will guarantee the reduction of Lliii effects of these ills 
and frivolities. 

Here are some internal causes:'' 1 

a. False humility: 

It means the constant air of humility within which a man wraps his 
personality. You always find such a person making the excuse that he 
is weak and cannot bear the responsibility, or that he is beneath what 
is expected of him, and that people overestimate his capabilities.' 2 ' 
Docs this person not know that what he considers to be little is for 
others considered lo be plenty? Does he not realize that his opinion of 
himself is totally different from the actual potentialities that Allah 
granted him in order to benefit all Muslims? 

What is really amazing is that this excessively humble introvert 
sees people listening (o and k-iiijt lead by ihow who are below him in 
knowledge and tinderslandiii!'. and ;cl lie u-riiains in.-Mlanl and negligent. 

What is really critical about this repulsive disposition is that the 
one who is characterized by it may get used to magnifying things even 
if they are simple - and belittling his own potentialities. This will 
eventually lead htm to total inefficiency. The only cure for this person 
is to obtain unswerving dei.-rminali.nl to dianve tins dispusiiion thai 
contradicts intrepidity, emirate inclination inward* noble values, and 
other qualities that are. required ofthe Muslim, 

1. Unlike the external r.m-e:-. whii h main pi uplc h;r.e tk;,\\ with. I lime mentimleit 
the interna] cause* in ileiiils Iveaisf ilipy a.e ma widely tackled. (Author) 

2. For mqrc details about this puini sec ray book Al-Taitaia Wa At-Tawaua Fi 
Hayat al-Muitim, t Author). 
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l>. Delimit- itiid sensitive It-el ings: 

The sensitive poison ol sound feelit y% ai>U uprmht visit i: is the 
one that is actually needed. However, if one is overcome by his 
emotions and turns out to be overly sensitive, this w lit deprive him of 
ids slreiutlli ai:d pccutiuiity. it will be very difficult for others to talk 
freely with Mm because such a person burdens words with unintended 
meanings which may have never crossed the mind of the speaker. 
This person becomes fragile and susceptible to the surrounding events 
to the extent that even his close fellows dislike his personality. 

Such a quality and attitude will lead this person to total 
inefficiency simply because he cannot deal or mix with people in a 
satisfactory way. IVuple will not like to be with him when he behoves 
in this way. He will eventually become isolated and unable to 
participate in Da'wah. I knew men who used to behave in the way 1 
just mentioned and they are now almost living in isolation just 
because they were overcome by their emotions and focused on trivial 
issues that most people ignore. 

Curing such people is extremely difficult, and unless Allah 
M:;ipu;ls them with His Aid. they will never recovei from litis disease 
of the heart. The difficulty here is thai this disposition lias grown with 
thorn since they '.cere youi-.j: so thai i: lias become engraved ;r. then 
personalities. People of this kind may even need to go to a doctor that 
is skilled in handling psychological problems in order to get rid of at 
least some of die symptoms. 

c. Indolence: 

Indolence is an ingrained quality in many people that drives them 
to slacken in peifoniiine virtuous deeds and eiicouiamos them lo he 
content with meanness in everything. This quality most probably 
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emerges from luxury and relaxation, fondness of the worldly life, and 
neglecting anything that may contradict 01 spoil such joys. 

It also leads to inefficiency as it prevents a man from leaving his 
house and district to cany out the duty of Dawah, or to enjoin the 
right and forbid the wrong. It even prevents him from frequenting the 
mosque or scctinj! Lnowieiiec. Moreover, il rm> prevent him from 
watching over his children. In this way, such a man will eventually be 
entirely inefficient; may Allah protect us from such a state! 

Indolence is thus the enemy of success. It is a fatal epidemic that 
ruins whoever it befalls and makes him unable to bear his private 
duties as a human being or build up his future as an independent 
person. It also makes him a constantly defeated person before the 
challenges of life. That is why Islam considers indolence a repulsive 
quality and AlmiHuj VMah dispraised the indolent in His Ever-Glorious 
Book: i-.thatlhey amenm in prayer save lazily. \ (At-Tawbah: 54) 

Besides, the Prophet (peace be upon him) used to seek the 
protection of Allah against laziness. On die authority of Ana.! (may 
Allah be pleased with him) who said that the Prophet (peace be upon 
him) used to say, "(> Allah. I seek Your prolcetioit against anxiety and 
grief, incapacity ami laziness, ami mwurdUr. mid stinginess.^ 

"Ali (may Allah lie pleased with limn also stud, "Sloth is a key to 
misery, and it is through incapacity and la/mess that pi we rty emerges 
He who does not seek does not find and would fall in corruption." 

And here are some maxims: 

"Activity is a blessing, sloth is destruction, and indolence is an 
evil omen."< 2 > 



1. AI-BLikhari.MTjyi 

2. 'Abdullah Al- YhsiiF. Ash-ShaHuiyyah An-Najihah, pp. 62. 
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"Beware of la\ oi 'ma ease anil luxury and leaning inwards coinforl 
and relief, because the consequences of them are hateful and 
detrimental ... and lei go ot boredom, indolence, and love of [his 
worldly life for these are the manners of (lis beasts ... 

used to perform voluntary prayers siamting. although he was a 
hundred years old or more He would unwillingly s-.'. ay to the right 
and 10 the left due to hi,, senility and sickness. Someone advised liim 
iioi to iwerhurden himself hail lie replied "O m\ son. the soul a:v-av- 

fndolenee nitisl also Iv Healed so as uoi ki lead o indi iTerenee. 
which is a disease thai strikes :h..- active Oo'iyuhs. At v. oist h leads to 
abstention after continuation and at best it leads to inactivity, 
indolence, delay, and flagging alter activity. Languor is an incidental 
state that one must not give in to it. Thus, if the Da'iyah feels that he 
must stop for a while, he can do so but let this while be like the short 
break for the fighter who later returns to giving and striving. 
'Abdullah ihn "Amr (may Allah be pleased with him) reported that 
(lie Prophet (peace be upon him) said, "firm liisk hits (its share of, 



1. Abu Hayyan at-Tawhidi, M-Hmnlr tt'.-i Adh-Dhr,H<alr, vol. 2. p. 7. 

1. 7akariyy.i ihn Muhammad itf-Angari was one of the scholars tifilic tenth century. 

He hod great skill-, i,. ,.',a^iN. atn.n and he ,vas aptwinuil u» a jtuAw in F.fcyrc 

where he died in 926 A H . See Al-Kawakib As-Sa'irah. 
3. Ibid. 

■i At-MjiKltu-i saie ill? Itadnti i ■ . iqsirkd by ll>n st>i \>im anil Ibn Hthban. 



60 Deficiency 

Ibn al-Qayyim (may Allah have mercy on him) said, 
' Experiencing peruxls «f cessation k viinieduiiij inevitable for those 
who pursue the palli of thi'wah. So hi* who spends [his period iryins 
10 get closer lo Allah by acting righteously and is not tempted into 
giving up an obligation or committing a prohibited act, is expected to 
return better than he was. although Allah (Exalted and Glorified be 
He) loves the kind of worship that His servant pursues steadily.""' 

d. Boredom and weariness: 

Almighty Allah set certain norms for running the Universe and 
bringing it to perfection. These norms dictate that the corruption 
resulting from people's lone commitment of and familiarity with 




this norm, and must be prepared lo sacrifice their precious time and 
effort throughout very long and successive years, for it may take them 
thirty or forty years to put a considerable number of people on the 
Right Path. 

However, if some of the reformers think that they can lake a 
shortcut by reducing the number of years required, then they do not 
understand the nature of this norm, and their attempt will be an 
unprecedented and unwarranted innovation. And if these reformers 
came to realize the impracticability or their attitude, they will 
desperately give up reformation because of tiredness and boredom. 



I- JBimAI-Yasin^/ FuiKr.p. 15. 
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They will fall inio inefficiency and frustration and will themselves be 
a source of such ignominious trails. 

Tin 1 , certainty cwtiruiivis Uw ailMmlc of the rtuWc iTuphcts who 
mad* tremendous dibits for lone periods of liiw withoul hecommji 
hived or tired. The he.rt example here is thai of I'rophcl Null (peace he 
upon hinn Fen tw ihm.-.jnJ . . . • nr. ihi _i,.-.it Prophet 

exerted his noble, sincere, and devoted efforts to guide his people to 
the rig hi path, lie did not see!-, any personal earn or profit and he. 
suffered much for the sake of this aim. He endured his people's 
renunciation, arrogance, and mockery. During those years he 
witnessed little positive response and an increasing number of those 
following evil He never became bored, indifferent, or desperate, and 
wish great patience am! steadfast persistence he tried to convey tile- 
Message to his people's ears, hearts, and minds through various ways 
and means. 

In addition, boredom that leads to inefficiency can rise in the soul 
of the person who is always moody, weary, and unstable and who 
Cannot keep to one slide r>..r a lung period. It can eaieig.c in a person 
who does only what he wants and leaves what he does not want. It can 
also be engendered through disappointment because one can work 
hard to achieve a post or target, but if he fails, he becomes bored and 
stops working. 

c. Gloominess and lack of patience: 

Reformers must be patient, open-hearted, and tolerant. They must 
lx- involved with people and mix with them within the permitted limits 
in order to make people feel that they arc always close to them. 
However, if reformers become tough, gloomy, impatient with people, 
distance themselves from others, and prefer the kind of isolation that is 
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neither beneficial nor lawful, they will be unable to reform the society 
or to affect it in a positive way. They will go on living in seclusion 
unless people are in dire need of them in the same way that people in 
I lie: pasi needed al-A'mash 1 " I may Allah have mercy on him). 

The Prophet (peace fie upon him) said. "The believer ran get along 

will! people mill people iYur gel ,ll,.l>% "'!>': bill. Tin „■ is mi jmifnrii ill llw 

one who cannot ga "'<"»: people and whom people i tinnot get along 
with,-®) 

Also, ash-ShalT said [o his student. "Isolation from people creates 
enmity, and mixing with them in an exaggerated manner brings bad 
companions, so try to be between the two [states]. " (3) 

f. Despair: 

Despair is I he iipposik- of vitality. U is like an early death because 
tire desperate person is the one who fads a dark life More going to a 
dark grave. This so-called living person is actually counted among the 
dead simply ticca use hope has died in his heart, mind, and soul long 
before his organs die. So the dead person - besides the one whose soul 
has left his body - may be the desperate one, die disbeliever, or the 
aberrant whose life resembles death in many ways. M;s> Allah save us' 

Thus, Ihe desperate person is dei'iutel; ineapacilated, for he 
cannot do anything or pursue the right course himself. This is not 
because he is bridled or oppressed, but because he has imprisoned 
himself by the thought that reformation is useless, that people are 
deprived of jiuodncss, and liiat not much can be e.snecied from them. 

1. Sulayiran inn Motion *•«» u> I main aniiKafi/ts. tic was n- r ■>( tlx- laugh pcopl: 

' i :VU(.h \v|ic, A' i; i.(;,,:u.,. ■. \;i j i 1'. ;i;l.l >,''■. ; m r ... 

See Slyar A 'lam An-Nubala: 

2. Al-Haylliami sail! it was niavaa-ii hy Akaiai! a:ii! at-Taharani, 

3. Muhammad Al-Sharcef, Niafctt M-Fudala '. vol, 2, p. 14 1 . 
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The Prophets (peace be upon them all) never gave up They called 
upon people to worship Almighty Allah with great diligence and 
determination for lung years anil sometimes for centuries like Prophet 
Nuh (peace he upon him! However. I he outcome of I licit tremendous 
efforts could have at times been very disappointing as Prophet 
Muhammad {peace be upon him) said, "A Prophet would ™mc with 




them to slacken in carrying out the responsibility of Da'v/ah and it 
hinders them from performing jihad. This kind of influence drives 
them to live in occlusion Irons society and (o lean towards relaxation 
and introversion If lliis phenomenon spreads and becomes deeply 
rooted in the mentalities of the Daiyahs, it will be the final straw that 
causes the Islamic work to collapse. It would kill any hope of 
eslnhlishinc Mamie diumn and would turn ihe desire to re si ore the 
glories of the past into a mere dream. 

Fear is a destructive malady and when it befalls the trustworthy 
person, il excises him in lo-.e he, strenerh and dclci iniiialka'. and il ma\ 
also deprive him of the trail "Iriistwnnhy'". The trustworthy pcrser. 
must trust in Allah (Glorified and Exalted be He) in all his affairs, and 
know that this is a condition for being trustworthy. On the other hand, 
the person who is always worried about himself, his property, 



1. KepiHlial My nj Bnkluri 
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children, and career, and who is always anxious about his future 
cannot be a person truly having confidence in Allah. This kind of 
person will live in constant fear and apprehension, which wili then 
become an obsession. He will live in the hell of anxiety and will end 
up in complete and permanent lncl'IVicmr> nml apwliy. 

You cannot find anions; the trustworthy Muslims past and present, 
who dedicated themselves to carry out the task of reformation and 
change, anyone who experienced that kind of fear that leads lo languor 
and deficiency. They may he afflicted with devilish insinuation but it 
can be overcome by their strong trust and faith in Allah. Almighty 
Allah says, 

(Talis: 68) 

This fear intensifies during ordeals and catastrophes, but it is 
Allah's Will thai lie tries the helieveis ami prepaies them In enter 
Paradise while being worthy of it. They must defend their belief and 
endure any agony, pain, suffering, or harm for its soke, whether in 
victory or in defeat. Once they are steadfast in their belief, they will 
neither be shaken by hardship, or fear, nor will they avoid ordeals and 
afflictions. They will be worthy of Paradise heeanse Iheir souls will 
then be liberated from fear and humiliation, the love of this worldly 
life, and the tendency towards ease and relaxation. Their lives on earth 
will have something of heaven that is very far from all that is 
mundane. In this regard the Almighty says, 

^ Or do you think Ilia! you shall enter the Garden (of Bliss) 
without siirlt Itrmlii ,j.v dime to i/.'.'.v ifito /Kfswri iimtv brjhrr 
ww.' lilt? ,mmtntc>r<l utij. rm : : .iit.i oiirmily. mid wen: tut 
ihnkni in ipii.l ifiill , vrn lilt! .■Wet.ie'Jif.v ami //■.»!• o) jiiitii wlm 



were with him cried: When (wit! come) the help of Allah- Ah! 
Verily, the help of Allah is (always) near!$ 

(Al-Baqarah: 214) 

h. Vagueness: 

When a person has the habit of being vague, he is no longer aware 
of his needs or aims. No one is able to know the way such a person 
live-, "i the way he think'. Vagueness may, f.t: example, be the result 
of some psychological condition that made him prefer isolation and 
gloominess. It may also be the result of some external cause like for 
example hnw hi: look!., a physical condition, a way ol dressing (ha( is 
different to liis society, or i( may he (lie ic.sult of all these i:auses put 
together. 

Vagueness will no doubt lead liiru lo inefficiency simply because 
people will avoid mixing with him and will deal with him with a 
mixture of fear and caution. So the one who is afflicted with this 
quality must hasten to be rid of it as much as possible so that he may 
resume his life with others in a way thai makes il possible for him to 
carry out the work of reformation. 

I. Hesitation: 

Hesitation is among the causes that lead to inefficiency because 
the hesitant person seldom feels determined to do anything and even if 
lie is determined, he rarely puts his determination into practice. He 
continuously stalls in the face of consecutive opportunities that appear 
before him and misses new opportunities because he is preoccupied 
with lamenting over the lost ones. In this way he spends his whole life 

weak trust in Allah (Glorified and Exalted be He), neglecting the 
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htiklvtra prayer, and refrainiiiv Ihmi .\ insult htj! intellectual, religious, 
and trustworthy persons. 

These nine causes of inefficiency have dangerous and fatal effects 
upon man's personality and destructive effects upon his efforts and 
hopes. If Allah dues mil support him %\iih Mi'. Mercy and Grace, lie 
will remain captive in the prison of his own inefficiency until the end 
of his life. 

Thus, the one who is afflicted with such a quality must hasten to 
cure it in the same way that he hastens to cure his body from any 
physical malady. He must seek treatment in the hope that he may be a 
useful member of h is l/miiiiili, il Allah Masses him with recovery. 



CHAPTER FIVE 
The Rem edy of Inefficiency 



It is import am to note thai : nciii^ icni > is w>i jusl a malady, bill ii 
is one of the most fatal maladies, of all. It can only be cured by praying 
lo Almighty Allah in submissiveness and humility in the hope that He 
may cure His weak servant from this affliction. The inefficient person 
must then take the necessary practical steps according to this kind of 
his deficiency, as it may affect his faith, knowledge, mentality, or all 
of them. Here are some points that may help in overcoming 
inefficiency in general, after which 1 shall mention some specific 
indications of inefficiency and the ways to cure them. I am careful to 
mention the practical steps because I know that people are tired of 
theoretical suggestions and dry preaching. 

1. The constant reading of biographies 

Books ol" this kind examine the lives of famous persons whose 
influence on their societies transcended the limits of lime and place. 
Reading this kind of material is a tried antidote (or Inefficiency 
Reading the biographies of (lie gieut, especially the biographies of the 
early righteous predecessors who had offered the greatest examples in 
sacrifice, worship, asceticism, jihad, and benevolence, has helped 
many people to change and overcome inefficiency, as it filled them 
with enthusiasm, and encouraged them to imitate these "real people. 
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The following three incidents clarify this point: 
lbn aJ-Qasim'" (may Allah have mercy on him) said, "I used to go 
to Malik before dawn to ask him about a few matters. He was always 

dawn. One day I fell asleep on hit- doorstep :inJ lie went to the mosque 
while 1 vtu« not aware of him piiny -nu. A Mack maiJ who wife.*] lor 
him then kicked me - ihiiikitip that lie was M;lii, - slave - and said. 
'Your master docs not fail asleep like you. For forty-nine years, he has 
performed the Fajr prayer with the ablution of the *1M prayer 1 . " (2 > 

This shows that for almost half of a century Malik (may Allah 
have mercy on him) had never broken his ablution in the period 
between evening and dawn, including the long wintry nights. Thus 
Malik was satisfied with eating and drinking a little all day long so 
that he might preserve his ablution. 

One of the righteous prcdecessnrs said. "One night 1 woke up early 
before dawn to take my turn in reading the Qur'an to lbn al-Akhram. (3 > 
However, I found myself preceded by thirty others and my turn came 
list before lilt! 'a.m- prayer." !l 

Do you know that this person wailed all thai time to read almosl 
two pages? See how patient he was as he waited from early dawn till 
tlie afternoon to read two pages, and what is even more amazing is 

1. Abu 'Abdullah ihn al-Qusim ilin Khaliil. ihr Vlaivla olZayd ibn al-Harilh. was 
mipnally front iteiinc. hut Sic liwd m leypl Ik »•».< stt»lly praiM-d by die 
virtuous bs due al the pear scholar! of halt In Egypt. He died hi Egypt in 191 
A.R May Allah have mercy on him! Sec Tar lib M-Madarik. 

2. Al-Qadi "Ayyad, Tatlib AS-Mmlurik vol. \ p. 250. 

3. Abu id-Hasan Muhammad ad-Diimshqi was a famous re riter of the Qar'ar in 
Damascus. He died In 341 A.M. at eighty-erne yeans of age. Sec Siyar A' lam 
An-Nubala: 

4. Muhammad Al-Saarcef,Mi;fcmA^Wato\ vol. 1 p. 1145. 
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that when he wenl to (his Shaikh's house. In; found Ihiny oilier people 
wailing. When did all of them come and how could the Sheikh be 
pattern enough to tunch ibem all? How great ihoso people were! 

Imam 'Jsu ibn Musa a] Hash I mi (may Allali have mercy on him) 
said, "I spent thirty years with an appetite Tor eating sweet things from 
the market with the common people but I could not because I had to 
rise early to listen to the hadilhs". 

Have you ever heard of a man in our lime overcoming his appetite 
for food for thirty years .' I douht it. for today if we overcome such an 
appetite Tor thirty days, we think that vve have achieved something 
great. What a real pity! 

On reading these examples man's heart comes alive and he feels 
adaaiv..''.: I: eneoai u.!.:es htm to .eel rid of his apathy and ire Ifiriency 
that has increased over (he long years of his life. 

Imam Ibn al-Jawzi (l) (may Allah have mercy on him) said, "I seek 

way they live I )ne cannot see among iixm an ambitions person who 
can he a model for I ho iveinner. or a pious, companion who can lie of 
benefit for the ascetic. Yon must observe the course of people's lives, 
read their works, and read what was written about them because 
reading their books makes you familiar with them. And if I said I 
had read twenty thousand volumes, it would have been more ... Thus, 
I benefited much by learning about the course of people's lives, along 
with Ihoir iimhillor.f,. avadiulv . worship, and iheir peculiar knowledge 



ANi iil-Fiii-aj ibn Muhammad. He was bora in Baghdad in 510 A H. and listened 

>•>'• ■ <iiMn '■ - II' lot 1 H.i,'hdad in 597 A.H. See Siyar 

A 'torn An-Nuhatn: 
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which can only be known by the one who reads about them. I came to 
despise the state of the people and to find the resolution of most 

the circumstances of societies similar to our societies'! 1 The reply here 
is that Allah (Glorified and Exalted be He) has put in every era and 
country good and ideal persons through whom He- shows mercy to 
people and strengthens them. Ho\ve\er. 1 lune mentioned here some 
examples of die rijiliuw predecessors because of their great patience 
and perse vera nee. 

fa the fourteenth century there were people who dedicated 
themselves to serving Islam. They set the greatest examples in 
sacrifice, resolution, and in the performance of righteous deeds. Thus, 
it is worthy of the trustworthy Da'tyahs of our time to refer to the 
example of those ideals in order to leam from them how to rise above 
the people of then are and change the course of history 

2. Visiting energetic righteous people 

If man sees his peer better than him in worship, asceticism, jihad, 
or erudition, he will most probably be influenced by him because this 
is the nature of the human soul The best thing to do is to visit such 
people for they will give you the chtnee to inherit their ascetic 
qualities, worship, and jihad. That is why the Companions of the 
Prophet (peace be upon him) wore the hen veneration on earth, simply 
because they accompanied the best Messenger ever sent to humanity. 



I " AlxJ ai- Rill ail Abti GlHuliinl:. fiffcta Az '/"man Vwfa At-Utama', p. 31. 
2. See, loi eiujiiple. l-jih Y»1c»n./U-M#i»«'</if M-tttirakiyyah. 
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Imam ash-Shatibi (,) said, "Modeling alu-i wvai people is an 
inevitable inherent quality in man, especially when this i-; incorporated 
by habituation and repetition." 12 ' One or the righteous predecessors 
said, "If my heart once turned harsh, 1 would look at the face of 
Muhammad ibn WasiY" 1 ' tor he looked like a woman bereaved of a 
child."**' While Ibn al-Mubarak said, "If 1 looked at a!-Rjdayl,< 5 > my 
grief would be renewed and I would hate myself," and then he cried. 

Those people who were just quoted are From the most distinguished 
righteous predecessors. Thus, there is no doubt that visiting such 
people would leave a great impression on the heart. Nowadays, 
however, we do not know people similar to them or even close to 
them, but one must visit whoever he thinks will he of spiritual benefit 
to him. 

3. Understanding man's mission in this worldly life 

Allah (Glorified and Exalted be He) created man and brought him 
into existence for a great point of wisdom that lie clarifies in the 
verse that reads, 

^A»d I emitted n>>t the jitm and iummiu c.v. rpl fbey should 
worship Me (Alone).} 

(Adh-Driariyat:5u} 



I T. . I !.»..!■. ]l.i..lniii ill. Mu ., J '.'.li.inih In...... j- -\.i Mi . .... 

of the Imams of the Malikis and wrote a number of hooks. Me died in 790 A H. 

May Allah have mercy cm him! Sec /IMVnm 
2. " Ali Badahdah, Mmpvwimm Ad-Da' iyuh An-Najih. p. 27. 

died i« ! !1A i !. May Allah have atcrcv m Iran' Vv ,V«i A tim An S'iiImIii ■ 

4. Midiimnsi.nl A I JKsii eel", .WA.il A! !A„kiia\ vol I. p. S26. 

5. Al-Fiidayl inn "Ayyud ibn Mlas'ud was an Imam and given the tide 'Sheikh of 
Islam-. He died in I Bfi A 1 1. See Xiyar A -turn An-Nxbale\ 
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Hence, man's mission on earth is k> worship Allah ( f'i.s a'led and 
Glorified Ik He) and to call other human beings to worship Him. 
Thus, because this is his mission in ncyicctmg il and [ailing to 
establish it in people's lives, is ;i great l.iss and a {flaring ul fence. 

Interpreting this verse, Sayyid Quib (may Allah have mercy on 
him) said: "This small verse signifies a huge, tremendous universal 
fact, which il" man dues Kst realize ii iuI become certain of, the life, of 
mankind will never iake its normal eosrrse, be it the life of the 
individual, the group, or humanity at large in all its stages and eras. It 
tackles the various aspects of the meanings and purposes that come 
under this fact, which is considered to he the cornerstone upon which 
lifeisbniU.TIiefirstaspectinthisfactistbattheexistenceofthejinns 
and human beings has a -pecilic pmpo.se and task that must Ik: carried 
out. So whoever carries on I this task fulfills the purpose of his 

purpose of his existence. The one who neglects and falls short of 
achieving it will become idle and lead a meaningless life, devoid of its 
original essence, lie will detach h: nisei I from live law that brings him 
into existence anil will eonsecjiieiiily end up lost because lie deviated 
from the law of existence that ties him, preserves him, and guarantees 
his survival. This specific role that lies the jinn and human beings to 
the law of existence is the worship of Allah. It lies in the fact that 
there should be a servant and a Lord: a servant who worships and a 
Lord who is worshipped. This is the basic standpoint upon which the 
servant's whole life must be built. Hence, the other aspect of Ibis fact 
becomes clear, for it is now obvious ihal tiie significance of worship 
must not be restricted to the mere performance of the religious rituals, 
as Allah does not assign the jinn and human beings to spend their 
whole life performing rituals. On the contrary , He assigns other kinds 
of activities to them that consume the major pans of their lives. We 



may nol know the kind of a 
know the bounds of what is 

$And (remember} when ; 

going Co place (mankind) 

It is thus man's role to be the vicegerent of Allah on earth. This 
role requires \ aiinus \ititl activities including populating Ihi: earth and 
discovering il.s ciifrgies, provisions, treasures, and potentialities. Not 
only this, but man must also use such resources and develop them 
according to Allah's eninmand. [icing the i icegerent of Allah on earth 
also leqtnie^ applying Allah's Law on earth to fulfil] the Divine 
system that works in harmony with (he universal general law 

At this point man will live on earth fading that he is there to fulfill 
a certain role that was assigned to him by Allah, the Almighty, He will 
realize thai his existence is lo carry oat dtis important task for a certain 
period of time out of his obedience to Allah. He will do so seeking the 
reward for his obedience, which is a peaceful feeling of tranquility, 
inner contentment with his status and his work and. above all, Allah's 
pleasure. Then in the Afterlife it will be an honor for him, a blessing, 
and a great bounty. 

In this way, man will flee to Allah and escape from the impeding 
worldly vanities, charms, and temptations. He will be liberated from 
all worldly burdens and will be devoted to worshipping Allah 
sincerely. In this way, man settles in his original position in the 
Universe as a servant of Allah created to worship Him. He has 
succeeded in cairying out what he has been created for arid in this way 
he fulfills the purpose behind his existence. He knows that 
worshipping Allah means to be His vicegerent on earth and this 
decrees that he must fulfill the requirements and assignments of this 
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responsibility to his utmost. At the same time, however, be must 
attach less importance to all worldly pleasures and temptations 
knowing that he is not carrying out this mission for any personal gain 
or pleasure. He does so only to fulfill lite meaning of worship and 
servitude, after which he must flee to Allah. 

Man must also realize that the value of deeds depends upon the 
purposes behind performing [liem and not upon their results. So let the 
results be whatever they will be because man is not responsible for 
them. He is only responsible tor worship by carry inj; out these deeds. 
Thus, his reward does not depend upon Ihe results; rather it depends 
upon the worship he performs. 

This will make man change (he way lie regards such duties, 
assignment, and activities. He will start to perceive the meaning of 
worship that lies within all these diiugs and so whenever he fulfills his 
duties, he will have completed his task and achieved his mission, 
regardless of the results. He will realize thai such results are not part 
of his duty. He has nothing to do with them because they are 
controlled by Divine Destiny and die Almighty's Will, and he himself, 
his efforts, his iincniion, and his work arc part of it. 

His heail W'ill (y purified ln>m any traces of greed when he slops 
dunking afnait his efforts and the results of his work; when he accepts 
his lot, and guarantees his reward as he fulfills lite meaning of worship 
that molivules bis worship and laud work I le will it" longer be greedy 
for worldly vanities as he exerts himself in undertaking Ins 
rcsp"Ji::ibil:tj on fault and in cum nig «>.;{ I lie nsMgutiieiil:, ;>!' las life's 
destiny. On the other hand, he denounces clinging to this life and the 
fruits of his activity. He knows quite well that such ti uits are meant to 
fulfill the meaning of worship and are not meant to ensure any 
personal gain. 
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whether or not the results are up to his expectations. As far as he is 
concerned, he will have finished his job and guaranteed the reward 
once he fulfills the meaning of worship, and thus he will feel relieved. 
Whatever happens afterwards is out of his hands and is not his 
concern. He has lea ml that he is a servant and so he no longer 
exceeds, in feelings or in requirements, the proper bounds of the 
servant. He has also learnt that Allah is the Lord and so he no longer 
interferes with Divine affairs. His emotions have become stable at this 
point, Allah is pleased with him and he is pleased with the destiny 
Allah assigned for him. 

Thus, various aspects of this tremendous fact become manifest, 
confirmed by this one short verse, ^Aiut I vented nut the jinn and 
humans except tiny should worship Mr (Atom-). \> (Adh Dhariynl. 5(0 
It is capable of changing life as a whole when its meaning is firmly 
established in the heart."' 11 

Sayyid Quilt also ralkcJ about iiie greatness of Islam and hew the 
trustworthy people must preach it and make il's circulation their target, 
as he said: "The believer is superior, both In reference and source. So 
what is the value of the whole earth to him? What is the value of 
people to him'.' What do the common values and concepts mean to 
him? Whal do all these things represent to him when lie is the kind of 
person who receives from Allah, resorts to Allah, and follows His 
Decree? 

He is superior in understanding and in visualizing the truth of 
existence. He is superior in figuring out the values and standards with 



] . Sayyid Qulb, fi ZMIal At -Qur an, vol, 6. p. 3387, 



.'o.iscience, feeling,:., manner., and behavior He is superior in 
Slmil'iil; and oii.ii.u-. Ho will !n,ik ;u aiviiau; Imeuini'v v.iib svnipmhy 
and will pity then! tor their mnen. and wretchedness : ' 

If this is the state of tin: believer, then what is his target? 

"He looks on them from a superior position with a feeling of pride 

wants to guide them to lite goodncs.s lie has and raise Ihem (0 the 
horizon in which he lives. The believer looks, down upon widespread 
falsehood and upon the deceived masses feeling no weakness or grief"; 
rather he insists on the right he has and adheres firmly to the course he 
pursues. I 'is desire to etude tho^e who ate astray and deceived never 
weakens. It is just the slrenuousness of the effort, the trouble, the 
strife, and the martyrdom ... " (2) 

Just as Sayyid Qutb (may Allah have mercy on him) clarified 
man's mission in calling people to worship Allah, Imam Ahmad ibn 
Hanbal (may Allah have mercy on him) clarified man's mission in 
disciplining himself anil imp! riving his work and his worship- One of 
his companions once asked hint, "What soii of morning do you have '" 
Imam Ahmad replied, "It is a morning of someone whose Lord 
commands him to perform the obligations, whose Prophet commands 
him to perform the Sunnah, and to whom the two angels ask to rectify 
his work, his soul asks to follow his desires, Satan wants (him) to 
commit indecency, (he angel of death is waiting to take his soul, and 
[whom his) children ask (him) for expenses!" (3) 



I Sayyid Qutb, Maalim Fi At-Tariq. pp. 180-1 82, 

2. Ibid, pp. 184-186. 

3. Muhammad Al-Shareef, Nudua Al-Fudahi, vol. 2, p. 930. 
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4. Determination and persistence in overcoming 



If one does not luve determination ;nid persistence ill overcoming 
his apathy and inefficiency, he will never make any progress. It was 
said, "No one ever indulged in comfort without being humiliated. The 
love of leisure brings about subservience. Satisfaction with one's state 
without any desire Id achieve progress is a key lo inefficiency." 1 '> 

The one who possesses a strong will and firm determination to 
overcome his inefficiency will - if Almighty Allah permits - succeed 
and overstep this tough and difficult psychological pitfall, for 
determination is an imontaS power ihat pushes one to accomplish what 
lie thinks to he nniichiovaMc. 

One must be trained to know how to materialize this 
determination. "The soul needs continuous exercise and constant 
training. It needs lo be trained to be courageous, serious, and to do 
work hard, think, contemplate, search, and consider carefully, and 
decide and act upon what is decided. No matter how weak and 
hesitant your will is, training will strengthen it. It will impose itself on 
you so that you may impose yourself on life and then on living 
afterwards. 



During the month of Ramadan one must observe how people 
multiply their efforts in prayer, reciting the Quran, and performing 



1. Ar-Ragtlib AI-AsMttmi. Muhadanil Al-Udelxf, vol I. p. 448. 

2. 'Abdullah A\.yu«if,Ash.SliakliiiyyahAii-ffaj!]>ak, p. «. 
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righteous deeds. He musl look iit stud en Is and how they work hard at 
exam time. Me must look a( employees and s-.v bow [hey work in tighl 
schedules, and at doctors and emergency workers and how they work 
during times of disaster and emergency. Man must look at all these 
kinds of people to realize thai he too possesses inexhaustible reserves 
of great potentialities thai Almighty Allah has printed him. In this 
way, man will come to realize that his iVHing of inefficiency is only 
an illusion. Knowing this makes us realize that man possesses 
treasures of never ending abilities. And what is needed is that man 
Should be aware of litem so that he may compiclieitd and utilize them. 

5. Having a supreme objective and constantly trying to 
achieve it 

The more supreme one's objective is. the more he should double 
his efforts to attain it. Thai is why it is observed ilia.1 when a person 
becomes inefficient, it is because there is no objective, or if there is. it 
is trivial, whereas great, successful people have great objectives. 
These might have succeeded at one time and failed at another, but 
the if success was significant wlien they succeeded. 

So the inefficient person, in order to overcome his inefficiency, 
must set a worthy goal and work hard to achieve it. The endeavor in 
itself will be considered a victory over inefficiency. 

"Fulfilling your aim needs uncompromising determination, firm 
will, self confidence, psychological strength, and moral courage, for 
you will certainly face a stream of d;sc"ura;jemenl. skepticism, and 
offenses which will all be aimed at underestimating your state and 
position. However, being psychologically immune will make these 
things harmless. Thus, you must get ready 1o confront the obstacles in 
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order to fulfill your aim. You must also be sure that the massive rock 
will eventually crumble under continuous bashing- M<,) 

Seeking to reidi a supreme objective will guarantee you, if 
Almighty Allah permits, three things: 

1. A great rank in the Afterlife 

2. Firmness on the right path 

.v A good reputation after your death 

This encourages iii>.:: riglHeoiis t0 P ra y f° r you Prophet Ibrahim 
(peace be upon him) said, as the Qur'an slates, -{Gram me tmnarnhlt 
mention on the tongue of truth among the latest (generations)** 
(Asli Ski'ara': 84) 

Furthermore, if your objective is fulfilled and proven to be worthy 
and supreme, then you will nitain ;:ri;;u victory. After discussing a 
remedy for apathy and inefficiency I shall mention some ways to 
overcome some of its kinds which I hope will be realistic and practical. 

1 . Inefficiency in belief 

Inner belief litis ils ups and downs. II incr-.iases iviih obedience and 
decreases with disobedience. Many of the trustworthy complain that 
their belief is continuously decreasing. They complain that they do not 
know how to reach high levels in the various aspects of belief, even 
though they read about the lives of the righteous predecessors and how 
they were filled with belief and certitude. They are continuously 
frustrated because of the wide gap they feel between themselves and 
the predecessors they read about, and they wonder how to bridge 
that gap. 



1 -Abdullah Al-Yusuf, Ask SltokhsiyyahAn-Najikah. p 71 
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I believe, and Allah knows best, dial die hesl solution in such 
matters is to inn ounce practical methods of ureal menl, i.e. methods 
that can be applied at llic present lime. Thai is why I shall mention 
some methods based upon the experiences of those who are 
distinguished and great in their belief. These methods are. at the same 
time, applicable in our era despite all their complications. But before 
mentioning them, the following points must be taken into 

"Examples (of persons) equivalent to those of the righteous 
predecessors exist, but are few. We must be sure that this is Allah's 
Will. We must also 1u sure that vvo arc predestined H> lie lesser than 
the righteous predecessors in enjoying the beauty of Islam. The 
benevolence of generations is on 11 continuous decrease and Fate has 
made il impossible for the latter to compete with the former. However, 
we mttst try the best we can without losing hope thai some of us. may 
acquire the noble qualities that were acquired by the righteous 
predecessors.""' 

"We are now living in a jviiod oi social and political degeneration 
and deterioration. The present generation of Muslims is living in a 
period of intensive degeneration. Now lh:it leisure lime has increased, 
enthusiasm fades away. This lends t:s to make excuses lor our present 
generation for its inability to excel, and its inferiority when compared 
to the righteous predecessors. So we should not indulge in charging 
ourselves with various kinds of weakness and should be sure that we - 
by virtue of Allah's Grace - contain abundant good,"' 2 ' 



1. Muhammad Ahmad Ar-Rashkl, AI-'Awa'iq. p. 305. 

2. m p. 309. 
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Below arc some practical methods for curing inefficiency in 
belief: 

a. Maintaining the performance of obligatory rituals: 

Somebody may say: What does this have to do with our topic? 
The performance at' loiijKiory tlci-Js is a priority of the trustworthy 

By the performaitco of obligatory rituHls i mean performing tbem 
in the same way that was mentioned ill ihe badiths of (he Prophet 
(peace be upon him) or in the nearest way to that mentioned in these 
hadiths. 1 or example, when it comes to prayer, we must try at first to 
perform it in the proper way instead of lamenting upon missing the 
Sutmah prayers. 

The Prophet (peace be upon him) said. 

Thus, when the Muslim hears the call to prayer, he must hasten to 
secure a place in the first raw and catch up with the Sunnah and [he 
first Takbir in prayer (Takbim! Al-ihram). Many of the trustworthy do 
not do this. They complain of their weakness in performing voluntary 
acts, especially prayer during the night. This is, however, the natural 
consequence of someone who does not care about being in the first 
row and starling the prayer on lime, for the one who is weak in this 
regard will be even weaker in other things. 

This is the case with prayer in general, but there are certain 
prayers that one is highlv recommended to maintain. The Prophet 



1. Reported hy al-llrAhari. 
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(peace be upon him) said, "If they [the Muslims j were to foiow what is in 
(i.e. the value or ti;,: r ,>;) th* hlui' and H„jr pruyas. thty wvuM come. 

Many tmstworthj people neglect thr Faj-- priviT in c.Ri.iiv;!am<n 
at the mosque. So how can they long to perform voluntary night 
prayers or any otbci stipe jeri.>e.utory act of worship? 

Even though you may ho performing an .iWigatory prayer heside 
il.cn! may be a huge spiritual eap hclwtvn his prayer ami 
yours; as wide apart as the East and ilie West. Such a gap may exist 
because he is submissive and meditative in Ins prayer while you are 

himself to glorify Allah, and concentrates inwardly and outwardly, he 
will attain a reward greater than [lie reward be attained before being 
submissive in performing the prayer. Surely he has in both cases 
performed the obligator) prayer, but there is a great difference 
between the rewards of both. 

b. Hastening to do acts of worship which are within the 
capacity of many of tire I rust worthy: 

Some of the trustworthy can read about Malik and how he, for 
forty-nine years, used lu perh.nr the I'ojr prayer will] the, ablution el 
the *hha' prayer.' 2 ' Others may read about those who performed the 
pilgrimage fifty times or more (,) and about the righteous who used to 
spend (heir nights in prayer and remembrance .>!' Allah. They can also 
read about the Imams who finished reading 'be Qur'an more than sixty 
times during the month of Ramadan and who Finished it thousands of 

t. Reported by al-Bukhari. 

2. AI-Qadi -Ayyad, Tanib At-Madarik. vol. 3, p. 250. 

3. Muhammad Al-Strarcef, Nnthtii M-l : itiiahi; vol 1 . !>■ 329. 
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limes diirine Ilicii ilcliiiies. Ml the; read aluiul such e\ amples. w liidi 
are numerous and irrefulahle, they will he saddened with themselves. 
Their regret is, no doubt, a good sign. But if such regret reached the 
state of depression, it would lead the person to neglect other great acts 
Of worship within their reach which are scimihr i<> Ihme mentioned 
previously. 

I shall mention some of these acts of worship in the hope that they 
will help those who are interested. 

I. Voluntary fas ring: 

In the past fasting was one of the most difficult acts of worship. 
When you look at the practice today, you will find it very easy, for 
heating in winter and air conditioning in summer have made it 
easy. So why does one not seize the opportunity to perform this 
Iji.nai-able ai i ahoul winch (he I'mpbei (peace lie upon him > snid. 

"By Him in Whose Imiub is my soul, the change of smell in the 
iiumlh ,ij ' Ilif JiiMuiy prmm xnwllx heller in lite v/.y/l/ n/Mlull ihtm 
!','.< >»iel! ■■'! line-l. ( \ltut,L'ht\ MLlh wjv.v :n <;t htitiitU /jn, hit lie 
ktiwi hit font, his thmk, mul k,\ Inn Iff My Suit . 1-ttMmx u fi» 
Me ami I reward it*® 

The Prophet (peace be upon him) also said, 

"Any sen-iml who fasts a day for the Sake of Allak tin; Almighty, 
Allah keeps his face away from Hell-fire for seventy years 
because of this day. " 0) 



\ lbid, vol 1. p. 176. 
1. Reported hy al-Bukhari, 
3. Reported by Muslim. 
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Abu ad-Darda' (may Allah be pleased with him) said, "We were 
with the Messenger of Allah on a journey during a hot day and no one 
was fasting except the Messenger of Allah (peace he upon him) and 
' Abdul I nh ibn Rawahah." (l) 

Lady "A'ishah (may Allah be pleased vtCh her: also used to Fast 
fin the whole year (except the days on which fasting is prohibited). '~ ! 

The Prophet (peace be upon him) advised Abu Umamah to fast, 
telling him that lasting "has no like". And so Abu Umamah, his wife, 
and his servant were only ever known to be fasting.' 31 

maintain it as much as he can, especially since work makes many 

hi inie shortly before sunset. Then why do they not pursue fasting? 

There are also many high school and university students who are 
not yet married and have no social or financial obligations. Why do 
they not perform fasting? 

Fasting is not hard on most of the people or this era, but they 
overlook it. They do so even though it is equal to or even better than 
the performance of voluntary night prayers and other stipe rerogatory 
acts of worship over the missing of which many lament. However, 
Allah knows best. 

2. Remembrance of Allah: 

This is an easy act of worship and at the same lime one of the 
greatest, in spite of it being overlooked by many of the 

1 . Muhammad Al -Shared; Niizhai Al-Fudala; vol. 1 . p. 4 1 . 

2. Ibld.,\a\. l.p. 132. 

3. f«rf„vol. I, p. 281. 
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trustworthy. In addition, some of them accuse those who focus on 
it as being Nulls and piopuiiaiors of Bid" ah. 

Such accusal tuns ci'it ci.'in.Lj thus, 1 \vl\ . remi'inher Allah iihllIi. 
arc wrong because thi' l'mplu't t peace lie upon him) used lo 
remember Allah at all times. Almighty Allah says, $Men who 
remember Allah I Itg it ? a i h g lo on their sides, > (Al 
'Imran: 191) 

Man is able lo he in all thr.SL- Ihrcc conditions. -\ln ivlti.d in 
aNKhawalani (l) used to raise his voice with Takbir even with the 
boys and he used to say, "Remember Allah and mention Him even 
il the ignorant ih isk lh.il > m .in; i ra/\ 

The reward of the remembrance of Allah is great. The Prophet 




Once he (peace be upon him) said, "fcw who take it alone 
precede." It was said, "Who are those who take it alone, O 
Messenger of Allah?" He answered, "Thine men and women who 

He (peace he upon him) also said, 

"The one wlio says. There is no god but Allah. Alone, with iin 
associate; .\tivereii;my mid /truine he to llim and tie is the 

1. •Abdullah ibn Thnwab al-Khulani was a great Tabi'i and ascetic He died in 
Dariyya in Syria in 62 A-H- Sec Siyar Alain An-Nubald. 

2. Muhammad Al-Shareef, Mitfaf Ai-Ftiftofa , vol. I. p. 319. 
X Refwrlui by Muslim, 

4 Hl']hm!l\1 by Muslim. 
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thnnipctcm <-iv.v ,/«v ,t haul',-: tuna, it trill be an if he hm 
litiemial Sen \lim:\, it will In iintmii for him m a hundred good 
deeds, a hundred of hit evil deeds will be erased, it will be a 
Umwu •>!> /wv/n lion utr him /run, I'm devil nil thh day unlit 11 
i-i; imn:.; eitiliny. nlitl n.ti :: Hi i : iWr/i ailylhirig Imltm than 
that "inch he will ,-«»«• with errqn „ man who has clone more 
than ftim."* ' 

Thus, the remembrance of Allah is an easy acl of worship 
has a great reward. .Man needs only to get used lo it, and employ 
Ins lonjiuc and his lips; in performing ti until it becomes a habit. 
He will thus win a great reward. 

Dawud ibn Abi Hind' 2 ' used to talk with the youths telling 
them, "I shall say some words to you in the hope that some of you 
may benefit from them. When I was a boy I used to go to the 
marku. and on my journey back home, I would oblige myself lo 
remember Allah till I reached the place of so-and-so. Then, if I 
renched that place, I would oblige myself 10 remember Allah till 1 
lew iv.! hintiL- "' 1 

While a man was trimming the moustache of Ma'ruf al-Karkhi 1 ", 
Ik* was busy menlioimisj the name ft Allah cunMaiUly. So the man 
said, "How can I trim?" He said, "You do your job and 1 do 
mme."< s > 




.1. Mulum ma J Al-Sharcei', Nirhu Al l-nJair I.;, 44, 

4. Abu Mahfuz aJ-Bnghthdi was a great and blessed ascetic. He died in 200 A.H. 
See SiyarA 'lam mt-NaMa. 

5. Miitiammad AI-StuiTef. Nuzhat At-Fudala', vol. 2, p. 714. 
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And a cupper said to one of the righteous predecessors, "Lei 
your lips stop" and he said, "I will stop only when time stops. 

So if man maintains con.sirinl reinr-inbrariee of Allah, which is 
easy but needs getting used to, then he will aiiain a greal reward, 
his inner delict' will progress, and his sou! will rise (o [lie hsiilieM 
levels. Allah knows best. 

3. Giving charity: 

It is an easy act of worship and even if man donates a little, 
Allah will accept it from him, provided that it is earned through 
lawful means. Allah will also increase it for him. 
The Prophet {peace be upon liim) said, 

"The one who donates (even) something equal to a dale from 
lawful gams, and Allah only accepts the lawful: Allah wilt lake it 
with His Right Hint A a tut will raise it fat turn - the way any of you 
raises his colt - until it Ivwmtv Mr the mountain. 
If this is the case of the one who offers a date or whal is equal 
to it, what will be the reward of the one who donates a lot in 
charity or the one wlm sacrifices a lot of money? lie will, no 
doubt, receive a great reward that may excel the rewards of those 
w!ki perform voluntary night prayers. The righteous predecessors 
used to spend their money or most of it for the sake of Allah, so 

Ibn ' IJmai (may Allah be ph-ased with him and with his father) 
distributed thirty thousand (dinars) in one assembly, although he 



2. Reported by al-Bukharr. 
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mighl later spend a whole month without eating even a small piece 
of meat/ 1 ! 

Mu"awiyah (may Allah be pleased with him) sent him a 
thousand (dinars) but it was consumed in one year (for he gave it 
in charity). (z > 

There is also Abu Hafs an-Naysaburi (3) who sent ten thousand 
dinars to release some captives, and by the evening, he found 
nothing to eat for dinner. 

These ace some oft lie feasible menus tbnl nre available to every 
trustworthy person, but, unfortunately, they may be overlooked. 
There are other means that I do not mention for the sake of 
brevity. These means are as easy as the others. For example, 
eoiileni|ilnlint; the liver (iii.rimis Qui 'an ami lecilim; il -.villi ,;r.rai 
sensitivity and deep re.ikcliou: i:on[e.mp]nlini; [lie creation and the 
»( Allah, mid Mnjs iJeier.tiin.xl In t.ml. in aica> where 
there is a shortage in industry, agriculture, technology, etc., and 
fields -a here there is a sluirtnee en" Muslim specialists. 

2. Cultural inefficiency 

Most ul (lie iiusli\inm> complain .ihmil mil Ileitis; well-read and 
less cultured. What is aina/.iny is [hat you find lliem ciimpininine 
about this for years without Irvine to do iinylhinrj about it. On the 
contrary, however, ihe ri.ijiikvii.s predecessors used to hasten to 
overcome any trace of apathy or inefficiency they found in 



I Miihamnunl Al -Siiiiwl", NkMii M-Fudala', vol. I. p. 257. 
2. Ibid. 

3 'Arar ibn Snlin an-Nisabriri was a godly ascetic Imam and great Sheikh in 
Kliurast.il flediol it'. 2(..i \ II. S«,VhwM7.i«/1ii-M»/w*i 



themselves. l ; or f.xai ii[>k;, Khulaf ibn Hisliain al-Ba/zur 1 1 ' found a 
grammatical issue difficult to learn. He thus spent eighty -thousand 
diihams m k-aiii i[ imlil la' inusicied ii. -'' 

What a gup (here h between someone like him und the people of 
today! We find it difficult to learn many things, not only in grammar 
but also in ivlieiim itself, yel we do not do any lhun; about it. We. find 

properly und others who neither understand die pi iuciples of religion 
nor exeri any effort to leurn about it. 'lln.ua 1 arc others who cannot 
distinguish Ivlween individual dunes anJ oilleciive ones, They lake 
out of the Islamic and human culture only whin is required Tor them in 
order to establish themselves in Ihe Field of Da'wah and make them 
excel in their speeches und dialogues Instead of hurrying to fill this 
gap, they are at a standstill; deficient, and wavering for years so as not 
to spoil their peace of mind. Whereas, if they fell any deficiency in 
their worldly life, they would hasten lo mend it in any possible way. 

Here are some of the practical methods for curing cultural apathy 
und inefficiency: 

1. Memorizing the Qur'an: 

Memorizing the (Jui'un enriches one's knowledge in various 
aspects. It is the first step in the process of cultural development. 
It is the wish of all Irusi worthy people that is obstructed hy many 
obstacles most of which are illusive, or obstacles that can he 
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memorizes the whole Quran. One must never stop even if it is 
only for one day. 

One of the trustworthy people asked for my help in 
memorizing the Qur'an. I advised him to memorize a page 
everyday wiihonl ce.M(im:ir. .Mktr almost fo.ir Jiieralis. Ik- came ;o 
me and told trie that he had memorized almost eight parts, i 
encouraged turn and advised him to go on hut he wanted to stop 
because of an accident. 1 advised him not to do so since it would 
not be difficult to overcome the problem but he did not listen. 
Jv.ghi years latei 1 met him and he told me lhal he had not Finished 
memorizing the Qur'an yet and the reason for this was this 
cessation. 

2. Memorizing a number of hadiths of the Prophet (peace be 
upon him): 

Once the trustworthy person commences his work in Da wah 
and miles with people. \\c will Have to teach (hern and ;.;uid;; them 
to (he principles ot Islam. He will not hind a boiler source to lietp 
him, than the memorization of the Qur'an and (he hadiths of the 
Prophet (peace be upon him) that are a rich source knowledge 
for objectives and well-balanced discussions. 

The way to memorize the Judiths of the Prophet (peace be 
upon him) is the same way I mentioned previously in memorizing 
the. Qur'an. i.e. appointing a certain quantity lo he memorized daily 
that should never he. neglected far any reason. This will prove to 
he very beneficial, even it it Joes not bear instant fruits. One will 
have to choose a number of authentic hadiths that suit his 
circumstances, so that he may not exaggerate on one side at the 
cost of another 
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3. Committing oneself to read ins: 

Reading is the worldly paradise of the trustworthy, for it is 
llrough reading that Ihcy ean know their religious and worldly 
affairs. I need not mention here the merits of reading or its ways, 
for this is the subject of other specialized books. However, I shall 
draw ai;cmi«tn lu the pnwiu-at means of ovcn-uaiing iiicfrkiincy 
in reading. 

a. Rowing a hook over a fixed period of lime: For example, one 

large book every season, and a larger book like Al-Bidayah Wa 

Qur an or SiihH; al-Hi.tl;!;ai i, cic. Anyone who does this will find 
that by the end of every year lie has read a great deal. 

A trustworthy person should not claim that these are 
unrealistic goals, because what I mentioned can be easily 
applied, livciyone should make use of (he minutes he spends 
wailing for his family ill mealtime? 01 when he lakes them lu 
school. He may also read at the lime when he stays in the 
mosque aftei h'ajr piayei until it is time to go to work, or before 
going to bed. If he reads when waiting in the doctor's clinic, he 
will be able to read many books in it year. He should ask those 
who have done so. 

b. Reading a magazine in every subject that is needed: For 
example, one may read Al-Mujtama" magazine to learn about 
tin onditi i el riuslin aid Al .1 i l l-i i u i 

learn ahoul Islamic literal tire and how il is a means to defend 
Islam and its people against modernism and its destructive 
teachings. One may also read Al-Ma jma" al-i'iqhi magazine to 
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jurisprudential personal km soiling, etc. 

Magazines are rich sources thai make one acquainted with 
various necessary cultural uspeels. So the trustworthy person 
must not stop reading them even if by jusl skimming through 
them to grasp the overall idea. 

4. Radio and television broadcasts: 

It is beneficial to utilize radio and television broadcasts by 
choosing sonic of the programs that help in the advancement and 
the variation of one's knowledge. However, this should be done 
within certain limits and one must be cautious against its 
corruptive effects. 

5. Listening to tapes: 

Listening to useful recordings while doing something else is a 
good way of hastening to pious deeds, for example when driving. 
One can benefit from these moments if one listens to lectures of 
scholars and intellectuals, for it is out of Allah's Grace that He 
facilitates for us (of knowledge) what the righteous predecessors 
used to travel for. So if one plans Lo listen to such recordings in his 
car, this, Allah willing, will he or great benefit to him. 

3. Inefficiency in Da wah (activity) 

The trustworthy person is someone who is fit to spread his 
knowledge, goodness, and righteousness among people. Refraining 
from such a duty is a sign of true inefficiency. However, if this person 
wants to overcome this inefficiency, he should read about the Muslims 
who are in dire need of his support and Da wall. He should also read 
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about (he disbelievers who are fighting his religion and declaring their 
enmity towards it. Let this person read about the disbelievers' constant 
efforts aimed at destroying Islam, whii.ii is the only true religion ill the 
whale world He slurakl read tlbinn all these things in lie hiipe ihiit he 
is slimaialix! lt> work and innmik: his incil icieney. 

Here are some praelical molliorls lor earing apathy and inefficiency 
in CkCwdh: 

a, llwierslandi tl / < nil is a fluty ■: 

The trustworthy person should understand that Dawah is a 
July and nsl a supeumgaton act thai could he adopted or 

relinquished atcmxling to one's own dr vs. K is his duty and the 

duty of his trustworthy fellows (men and women) lo report what 
was revealed to the Prophet (peace be upon him) from Almighty 
Allah in the same way thai he (peace he upon him)reported it, and 
to warn people in the same way he (peace be upon him) did. That 
is why Ibn al-Qayyim (may Allah have mercy on him) said that 
Da'wah to Allah occupies the most eminent position in Allah's 

h. Learning .iImjiiI I In- history of (he inefficient: 

1 .earning about the history of Ihose who inflected the duly ol 
<ih and who coitsei|uenll\ remained unknown lhroaL.dir.iut 
history, helps i. Hi-it incompetence in ft,, nvi/j. Itv knowing the 
downfall of others in this field, the dull conscience and torpid 
mind will wake up. 



1 Jasim Al- Yasin. Al-Finur, p. 37. 
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i. Rv\ ivinft the spirit of earnestness in (lie si ml: 

Earnestness is "a stale of continuous and constant wakefulness 
lhaL paves the way for the utilization of the energies of the 
Da'iytths leading them to fulfill needs and invest opportunities 
without wasting them. This constant earnestness is controlled by 
what ar-RalTi'" mentioned: "TliL: spirit of persistent work lies in 
what is somehow difficult. Inn docs not reach the extent of 
difficulty or discomfort, and lies in what is somehow easy, but 
does not reach the e\(enl of indolence and inc I ) icicncy.'"' 2 ' 

Inuim Lii ii.ii'MUi : 1 1 : : j > V'lali have more) or, him) snid. when 
desenbine cariteslrc^. 'I can incejinc ihe iihi/iiU as someone 

who is wholly preoccupied with his role. He is always thoughtful, 
considerate, and ready to work if he is called upon. His coming 

earnest nwjahld saying, "He is someone who sleeps deeply, eats 
greedily, and laughs heartily. He spends his time in fun and 
eiilrrlaiinuc.nl, ami mi ii is impossible that he will he one of the 
» iimeiN oi that lie will he omitted 4nu>nj! tl'e ;^«</«W•:' , . ,4, 

Il is obvious lhat al-Haima's description of Ihe earuesi person is 

rare and is one that can only be applied to a few people of the 

1. Mustafa Sadiq ibn "Aba" ar-Razziui ar-Ra!i' i was a scholar in literature, one of the 

iaL/LLrVs: ;ils|Ihhs. ;mu :i | ,,,,,.;:.l, .■;:;:n::IU t-i T i "S: h I i m| S', 1 1 I.I. I.J 

htmi in l-jtvpt i" VJI Hi- |KKfcv 1 '■ iv h»l bin pww tliv hc«t«l il> khwl 
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Muslim Ummah. May Allah count us among them! So al-Banna's 
words represent tlic model that we must try hard to conform to 

Imam al-Mawdudi (may Allah have mercy on him) addressed 
the Musi i in Ummuli, encouraging them to be earnest as he said, 
"The enthusiasm of the heart and us attachment to the (set) target 
are from the necessities of jihad. There should be a burning fire in 
your hams shut is equal, at least, so ihe lire thai bums in the htait 
when you find your child sick and you are unable to relax until 
you have liken him to the doctor, or when you have nothing in 
your house on which to feed your children and so you get worried, 
and feel forced to work and earn your living. 

There should be true sentiment occupying your hearts at all 
Limes. This kind ol sentiment wilt fill ytwir hearts with tranquility 
and your minds with devotion and sincerity. It will steer your 
efforts and your thoughts in a way that will make your personal 
jffairs U-» important. Ii any pcisotial prob'.cre. occurs, you will 
deal with it oul\ when >Mil- e .ukI loiecd You must trv haid not 
to Spend too much lime and effort in your persona] life, so that you 
can focus on the target that you have set For yi mi selves. And if this 
sentiment is not firmly fixed in your body, mind, and soul, then 
your mere words will mean nothing ... 

These words are so lofty that if one's inefficiency is not healed 
by them, then how and when will it ever be? 

4, Psychological inefficiency 

to inefficiency, like for example despair, indolence, gloominess, and 
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harmful seclusion, l-ic. Thc\ i;i ic constant treatment to achieve 

recovery. Overcoming it is very difficult except Tor the one to whom 
Allah facilitates the way, because this kind of malady becomes 

I advise the one who suffers from such an affliction to pray to 

himself, or he can do (his with the help of those who are skilful in 

Here arc some words that may help in overcoming this kind of 

"In order to be efficient, man must feel that he possesses 
something that he can offer others and he must feel that others need 
him. This fectinn will cause him to be efficient aiul active. This may 
be even clearer if we look at the opposite case. If man does not have 
anything to offer others or at least to make him recognize his 
contribution to them, he will be afflicted with introversion and 
indolence. 

This can be observed in the smallest ami easiest tasks, and it can 
liIso lie observed in die nam wlm excels m something that is needed by 
others. It makes him realize his own value, and makes him efficient in 
clarifying and applying whatever he is doing. If man is confident of 
the rmportance of his effort in shaping I he events of history, and 
realizes that he possesses the panacea for people's problems, he will 
attempt to achieve a tot. This is because the one who does not realize 
that his ideas and nghleoiis deeds can rclejse people from oppression 
and darkness can never be an advocate of justice. Realizing the effect 
of man's effort is what leads to a high degree of efficiency that can 
prevail among the Muslim Ummah; young and old, men and women. 
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of plants and buds in every place. " (l > 

Final l\. i :.h;i .. --i . i.i-.i;- .\ith i\\<> puims. I hey arc from the factors 
that help in overcoming psychological apathy and inefficiency: 

First, knowing that psychological inefficiency is a handicap that 
one must gel lit! of. Il is no; always inherent, and a proof of (his is that 
the Prophets, Messengers, and reformers were free or it. 

Second, acquiring courage in practicing social intercourse and 

This may be achieved hy getting uscci to advocating pious acts and 
forbidding evil acts, and frequently attending gatherings and talking 
with people. Neverthck'ss. the; nmsi Like [dace gradually so thai one 
does not feel frustrated. If one pays attention to these two points, he 
will achieve salvation, if Almighty Allah wills. 
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Conclusion 



I think this treatise will have an effect on the hearts of some of the 
trustworthy people and will encourage them to overcome their 
inefficiency, if Almighty Allah wills. 1 write this research tinder a flow 
of enthusiasm because I think thai the trustworthy are capable of 
changing the face of etinttmporan history, only if they overcome their 
apathy and inefficiency. If they exert themselves and offer sacrifices, 
they will be counted unions the Messed pioneers though whom the 
Almighty puts His Judgment into effect, and through whom He makes 
His religion achieve the victory He has promised: 

4 We Will, without doubt, help Our messengers and those who 
believe, (btitti) in this world's life tint/ on the Day when the 
Witnesses will stand forth. $ 

(Ghafir;51) 

$And those who strive in Our <Cause),-We will certainly guide 
them to Our Paths: for verity Allah is with those who do right \ 
(Al Ankabut: 69) 

$And say: 'Work (righteousness): soon will Allah observe your 
work, and flis A/c.i tenner, onrf the Believers'^ 

(At-Tawbah: 105) 

"O Allah! Guide us to fully trust You, seek success only by 
depending on You, and answer Your call out of true submission. O 
Allah? Protect us from the greediness of the poor, the doubt of the 
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, the indifference of 

pleased only with You, show humility only through showing 

0 Allah! Make faithfulness always coupled with iiiy belief; make 
me constantly grateful to You: unci make eoiilemplalion ahoul Your 
Kingdom a hahit of inc. Make my sole nt>jixiivc following Your Way, 
my safety in being afraid of You, and my joy and delight in 
remembering You! 

O Allah! Cinmi me the secrets of Vtxti (iuicmiixnoo.. Ihc keys Id 
Vom Guidance, Yom evct-dcsiia':)le reward, the outcome of Your 
Beneficence, the honor of those who are given precedence among Your 
aiipels. ha rank of those who arc sclceicd anion;' Your Messengers-, [he 
position of those You have chosen as f riends among Your creatures, 
and the abode of those who are righteous among Your servants! 

O Allah! Make me content with Your Provision and satisfied with 
Ynur Judgment' Make me imaitTupnbic so dia 1 I may no: approach 
anything You have forbidden, and pious so that I may not fall into 
doubts concerning You or any of Your Ordinances! i leip me consider 
Your sources of law, and make me attentive to thai which You have 
made clear to us and admit that which You have concealed from us! 
Make me carry out Your Commands, and avoid Your Prohibitions!"*" 

I. mw »i|iplk»ii«Ds went said by Aha Ifayyan at-Tawhld. See Al-Basa'it Wa 
AdhrDhakhalr. 




Focusing invariably on trivial issues and ignoring important 
ones has led to apathy and ineptitude among most of us. Each 
one of us has been endowed with a particular talent, but by 
allowing ourselves to slide Into indifference and channeling 
our energies In the wrong way, we have compromised the skills 
of productivity and achievement. 

The author reminds us of those who achieved success by 
setting their priorities right and provides guidelines on how we 
can attain success by Implementing our skills properly, thereby 
turning Inertia Into vitality and enthusiasm. 
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